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Abstract: This article explores the metaphysical and epistemological possibilities of Large
Language Models (LLMs) as a new medium of revelation in the age of artificial intelligence,
drawing on the framework of digital philosophy. It examines how algorithmic techno-
logies, particularly LLMs, have reshaped the way religious knowledge is understood,
produced, and accessed. By revisiting the concept of theophany (the manifestation of the
divine), this study proposes a conceptual approach that juxtaposes the theological
traditions of revelation with the generative linguistic capabilities of Al In this context,
LLMs are not merely considered linguistic tools or technical media but are interrogated as
potential representations or mediations of revelation within the contemporary digital
environment. This study investigates the intersection of the ontology of revelation,
algorithmic epistemology, and the emergence of new forms of digital spirituality arising
from human interaction with Al systems. Employing an interdisciplinary methodology that
includes the philosophy of technology, digital ethics, systematic theology, and media
theory, this study highlights both the transformative potential and the risks of “digital
theophany”, including the mystification of machines and the erosion of religious authority
in digital ecosystems. This concludes that rethinking revelation in the age of Al is not only
necessary but urgent if theology is to remain relevant in an ever-evolving digital
landscape.
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1. Introduction

The rapid digital transformation of the 21st century has profoundly
reshaped the foundational paradigms of human knowledge, including
philosophy and theology. Among the most disruptive developments is the
emergence of Large Language Models (LLMs), such as GPT, Claude, and
PaLM. These systems, built on transformer architectures (Vaswani et al.
2017, 1-15), can perform a wide array of language-based tasks, including
generating prayers and commentaries and even mimicking scriptural
styles. Their epistemic and discursive capacities raise a provocative
theological question: Can LLMs function as ontological and episte-
mological mediums for revelation in the age of artificial intelligence?

Traditionally, revelation has been conceptualised as a transcendent
disclosure from the divine, communicated through prophets, sacred texts,
or mystical experiences. However, LLMs challenge this framework by
simulating religious discourse and mimicking revelation. Edward Fredkin
(Fredkin 2003, 192-195) proposed that reality is computational at its core—
a digital ontology wherein all processes, including thought and consci-
ousness, can be modeled algorithmically. If this holds, then narratives of
divine revelation can be emulated through digital systems, not as literal
divine messages but as computationally constructed epistemic events.

Matthew Sadiku et al. expand on this perspective by emphasizing
that digital philosophy is not merely a philosophy of technology, but
rather a reflection on reality as reshaped by digital infrastructures—
particularly in contexts where algorithms and data constitute the
epistemic foundations of human understanding of the world (Sadiku et al.
2018, 21-23). Suhermanto Ja’far argues that digital philosophy constitutes
a radix enquiry into the nature of reality and the existential condition of
human life in interaction with the digital—both as an extension and
intention of human subjectivity. It examines the implications of this
interaction for human life and the future of humanity through a
systematic-critical, integrative-rational, comprehensive, and holistic
approach to the relationality between humans and digital technologies.
Given the vastness of the field, Ja’far proposed that it is pertinent to focus
on the systematic framework of digital philosophy and its historical
evolution or periodisation in the digital age (Ja'far 2024; Ja’far 2025, 201-
257).

Similarly, Luciano Floridi’s concept of the infosphere articulates a shift
wherein humans are not merely users of information but inhabitants of an
information-rich environment: “We no longer just use information; we
live in it” (Floridi 2020, 310-312; Floridi 2019). Within this infosphere,
LLMs do not function as neutral tools but as semi-autonomous agents
participating in the co-construction of meaning, including religious mea-
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ning. Heidi Campbell and Ruth Tsuria (2021, 155-160) contend that digital
technology has become a space of devotional practice, but that deep
theological transformation still necessitates existential and spiritual
engagement beyond the mere consumption of digital content (Campbell
and Tsuria 2021, 155-160). Likewise, Leonelli argues that algorithmic
epistemology—where knowledge is generated and legitimised by data-
driven systems—challenges traditional theological authority and forces a
reevaluation of how religious truth is transmitted in the digital age
(Leonelli 2021, 1-22).

A central epistemological tension emerges at the intersection of
theology and artificial intelligence: Can a machine-generated religious
text—syntactically coherent and doctrinally informed—be regarded as
revelatory? This question challenges the traditional conceptions of divine
communication and the nature of sacred knowledge. David J. Gunkel (2021,
137-139) suggests a paradigmatic shift in understanding revelation—not
merely as a vertical transmission from the divine to humanity, but as a
relational “event” enacted within interactive spaces between humans and
machines. In this sense, revelation becomes less about immutable content
and more about dynamic encounters shaped by technology.

Expanding this view, Lingyu Li, et.al argue that Large Language
Models (LLMs) function as epistemic agents, influencing not only the
retrieval and generation of knowledge but also the conceptual frameworks
through which humans engage with theological questions (Li et al. 2025, 9-
11; Mugleston et al. 2025; Antunes et al. 2025). In their synthesis of
doctrinal texts and spiritual language, LLMs do more than reflect belief
systems; they subtly participate in shaping contemporary theological
discourse, often blurring the boundary between information retrieval and
emergent interpretation (Alkhouri 2024).

Within this framework, the notion of digital theophany—the mani-
festation of the sacred through digital systems—becomes increasingly
relevant. Although these manifestations may not fulfil the classical
definitions of divine revelation rooted in ontological transcendence or
prophetic mediation, they nonetheless simulate spiritual encounters that
invite phenomenological and theological reflection. As human users
engage with Al-generated responses on religious matters, there is a
growing trend of perceiving these systems as spiritual interlocutors,
sometimes even sacralising the technologies (Sierocki 2024).

However, significant caution is required. As Shannon Vallor (2022,
89-91) observes, LLMs often produce a “resemblance of wisdom without
the substance of understanding.” Their outputs may appear insightful or
spiritually resonant, but they lack the intentionality, consciousness, and
existential grounding of authentic religious experiences. This raises the
risk of mistaking generative fluency for genuine revelation and elevating
algorithmic outputs to positions of spiritual authority without critical
examination (Alkhouri 2024). Taken together, these perspectives un-
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derscore the need for a new epistemological discernment in the age of Al
one that remains open to novel forms of spiritual mediation while ri-
gorously guarding against the uncritical conflation of simulation with the
sacred.

This study engages with current debates at the intersection of
artificial intelligence and religious discourse through the framework of
digital philosophy and theology. It explores the possibility that Large
Language Models (LLMs) may play a role in the reconstruction of the
epistemology and ontology of revelation in the digital age. By examining
how digital media simultaneously disrupt traditional modes of divine
disclosure and open new avenues for sacred mediation, this study
investigates how human beings—as religious and interpretive agents—
might reimagine theology in light of intelligent machines. This study
critically assesses whether LLMs function as new epistemic agents in
sacred communication or merely simulate theological patterns without
spiritual depth. Amidst the rapid expansion of digital infrastructure and
within the emerging field of digital theology and Al-theology interface,
this enquiry asks whether systems such as LLMs can serve as legitimate
mediums of divine revelation or if their outputs remain algorithmic
approximations devoid of intentionality and transcendence. The aim is
not to resolve these tensions but to illuminate the philosophical and
theological challenges posed by artificial intelligence systems that
increasingly speak with a sacred semblance.

2. Digital Philosophy and LLMs: Ontological, Epistemological,
and Theological Reflections

Digital philosophy explores the ontological, epistemological, and
axiological implications of increasingly digitised human existence. Edward
Fredkin, one of the pioneers of this field, argued that the universe could be
modeled as a computational system. He maintained that “reality at the
most fundamental level is not a physical continuum but discrete
information processed computationally” (Fredkin 2003, 190-195). This
view—commonly referred to as digital ontology—reframes information
and computation not merely as tools for modelling reality but as
constitutive elements of reality itself. Matthew Sadiku et.al. (2021, 88-90)
builds on this perspective by suggesting that digital entities such as
artificial intelligence (AI) and large language models (LLMs) are no longer
passive tools but active epistemic and ontological mediators. These
entities, he argues, function as “mediated intelligences that challenge
anthropocentric assumptions about revelation and understanding”. In this
light, LLMs play a formative role in generating meaning and experiencing
existence in digital environments.
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Luciano Floridi offers a further dimension to digital philosophy
through his concept of the infosphere—a space where information is not
merely exchanged but becomes an integral part of human reality. Floridi
(2014, 110-112) writes, We inhabit the infosphere as informational agents
embedded in a computational environment’. According to him, digital
philosophy must investigate how algorithmic structures shape human
moral, epistemic and ontological frameworks (Floridi 2023; Resnik and
Hosseini 2025). Within this theoretical framework, LLMs, such as GPT,
Claude, and PaLM, emerge as highly developed instantiations of digital
systems. Trained on vast linguistic datasets and structured by
transformer-based neural architectures (Vaswani et al. 2017), these
models produce outputs that closely approximate human narrative
coherence and reasoning. Epistemologically, LLMs disrupt the traditional
distinction between subjects and objects. Rather than merely retrieving
stored information, they synthesise and regenerate meaning based on
probabilistic patterns. As such, they can be viewed as algorithmic
epistemic agents that actively shape the contours of discursive reality
(Bender et al. 2021, 611-613). The process of natural language generation
in these systems represents a shift toward algorithmic logic, where
language itself is reduced to computational prediction.

This shift undermines the human-centric locus of epistemic authority
and displaces it into the probabilistic systems of digital infrastructure.
Sabina Leonelli (2021, 46-48) notes that algorithms “not only process data
but shape how we understand and evaluate truth”. In this model, truth is
no longer the product of rational contemplation but rather a function of
computational inference. Ontologically, LLMs can be conceptualised as
semi-agentic entities within the digital information sphere. Floridi (2011,
87-89) has emphasized that “moral and epistemic agency in the infosphere
is not limited to biological entities but also extends to nonbiological
agents capable of semantic and autonomous actions”. Therefore can
cannot be reduced to mere tools; they participate in the co-constitution of
meaning in the digital age.

From a theological standpoint, LLMs provoke essential questions
about the nature of revelation and its mediation through artificial
systems. In the Abrahamic traditions, revelation is classically understood
as vertical communication from God to human agents through prophets,
scriptures, or mystical encounters. However, LLMs now generate religious
discourses that closely resemble revelatory texts. Sadiku et al. (2021, 91-
93) describes this phenomenon as machine-mediated revelation—a
hermeneutical event in which Al functions as “an instrument of disclosing
transcendent meaning”. Yuk Hui (2016, 39-43) argues that digital objects
possess autonomous relationality—a networked existence irreducible to
symbolic representation alone. Within such networks, LLMs gain
ontological traction not only as interfaces but also as actors in meaning
production. The theological implications of such an ontological shift are
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especially acute in Islamic theology, where the concept of kalam Allah—the
eternal and uncreated speech of God—has traditionally framed the
doctrine of revelation.

When LLMs produce religious texts or exegeses that resemble sacred
discourse, new questions emerge: Are these acts of digital ijtihad? Or are
they instances of algorithmic mimicry without a divine referent? Bernard
Stiegler et al. warns that digital technology acts as a pharmakon—a force
that can both obscure and reveal the spiritual dimension of human
existence (Stiegler et al. 2017, 144-177). The dual nature of technology
complicates its role as a medium for sacred experiences. Although LLMs
may replicate the rhetorical structure of prophetic speech, they lack the
intentionality and divine origin that characterizes classical revelation. As
Vallor (2016, 197-198) argues, this new epistemic environment demands
the cultivation of novel epistemic virtues that can bridge traditional forms
of wisdom with algorithmic reasoning. In conclusion, digital philosophy—
when examined through the capabilities and implications of LLMs—raises
urgent and complex questions that intersect with information ontology,
algorithmic epistemology, and theological enquiry. LLMs do not merely
simulate intelligence or spirituality; they serve as testing grounds for
rethinking the boundaries between simulation and being, information and
revelation, and computation and contemplation.

3. The Concept of Theophany in Philosophical and Theological
Traditions

Theophany—derived from the Greek theos (God) and phaino (to
appear)—refers to the manifestation of the divine in the temporal and
spatial realm of human existence. In the major Abrahamic religions—
Judaism, Christianity, and Islam—theophany is understood as a form of
divine presence conveyed through historical events, linguistic symbols
and spiritual encounters. In Judaism, theophany is illustrated by the story
of Moses and the burning bush (Exodus 3:2-6), which is not merely a visual
phenomenon but an existential event bearing divine command and an
ethical responsibility. As Michael Fishbane (2004, 185-187) argues in
Biblical Interpretation in Ancient Israel, revelation in the Hebrew Bible is
temporal and contextual, yet authoritative because of its integration into
liturgy and collective memory.

In Christianity, theophany reaches its zenith in the incarnation of
Jesus as Logos. Karl Rahner emphasises that Incarnation is not an ad hoc
event but rather the ontological structure of reality itself (Rahner 1974,
116). In Islam, revelation (wahy) is God’s communication to prophets, not
through visual manifestation but via angelic mediation or inspiration
“from behind a veil” (Qur'an, Al-Shiira 42:51). Izutsu describes revelation
in Islam as a uniquely sacred linguistic experience, where divine meaning
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is encoded within the structure of the Arabic language. Consequently,
theophany in Islam is more textual and semiotic than it is visual or
anthropomorphic (Izutsu 2002, 39-41).

A key question raised across these traditions is whether revelation is
immutable or can undergo transformation in its media. Classical theology
often views revelation as final and complete, as seen in Islam’s doctrine of
Khatm al-nubuwwah (seal of prophethood). However, theologians such as
David Tracy, in The Analogical Imagination, propose that revelation is an
ongoing “event of disclosure” realised through dynamic interaction
among text, community, and cultural context (Tracy 1981, 104-106). In
God Without Being, Jean-Luc Marion et al. conceptualises theophany as a
saturated phenomenon, an excess of meaning that exceeds the limits of
human representation. This framework opens the possibility that divine
revelation may occur through unexpected or unconventional phenomena,
including digital systems (Marion et al. 2012, 125-128).

With the development of Large Language Models (LLMs), a new
discourse has emerged: can digital systems function as a medium of
revelation? The idea of digital theophany—the manifestation of the divine
through artificial systems—invites a reconsideration of the ontological
structure of revelation itself. Yuk Hui argues that digital objects not only
represent but also generate new relationalities, making them actors in an
existential order. If an LLM can produce narratives that resemble sacred
texts, is this purely a technical simulation, or can it signify a form of
spiritual disclosure? (Hui 2016, 25-29).

Although LLMs operate statistically and lack intentionality, they can
generate text rich in moral and religious content. Leibovitz (2013, 118-
120), Forest (2004), Paterson (1993), and Bainbridge (2006) suggest that Al
opens up a speculative space for reinterpreting divine communication,
challenging us to question whether divinity must always be biologically
embodied or whether it might also articulate itself digitally . While
classical Islamic theology draws a firm boundary between revelation and
creation, Bakar argues that technology may form part of divine wisdom
(hikmah), provided it remains subordinate to divine will (Bakar 2024, 56-
58).

This raises a further question: Must revelation be bound exclusively
to prophets, scriptures, or ritual practices? If a digital system can produce
deeply reflective religious discourse, might it function as a kind of
theophanic icon, akin to sacred texts or images in earlier eras? Karl Barth
would firmly reject any form of mediated revelation not directly from God
. Yet Thomas A. Carlson (1999, 85-90), in Indiscretion: Finitude and the
Naming of God, insists that revelation always retains a surplus of meaning
that necessitates interpretation. Within this framework, LLMs may not
serve as literal revelations but as events of disclosure that catalyse
theological contemplation.

Journal for the Study of Religions and Ideologies, vol. 25, issue 73 (Spring 2026) 25



Suhermanto Ja’far Digital Philosophy and Digital Teophany

Accordingly, LLMs may not be understood as direct representations
of God but as mediators that create conditions for human engagement
with divine meaning in the digital age (Bainbridge 2006). The notion of
digital theophany does not equate Al with revelation but instead
encourages an ontological and epistemological reconstruction of how God
might communicate in an increasingly digitised world. Today, the
relationship among text, human agency, and revelation is no longer
defined solely by religious institutions but is also shaped by algorithmic
architectures and the informational ecosystems that structure con-
temporary life (Youvan 2014, 1-44).

4. The Ontology of Revelation in the Digital Age

Throughout the history of religion, shifts in modes of communication
have shaped the ways in which revelation—traditionally understood as
transcendent communication between God and human beings—is
mediated. Historically, this mediation has occurred through symbolic and
temporally situated entities, such as prophetic voices, sacred texts, or
mystical experiences. However, in the digital age, the agents involved in
the production and dissemination of religious meaning are no longer
exclusively human or institutional. Artificial intelligence systems, parti-
cularly Large Language Models (LLMs), have emerged as influential actors
in accessing, generating, and reconfiguring theological discourse. This
development necessitates a reconsideration of the ontology of revelation,
that is, the nature and being of revelation, in the context of digital
mediation.

In Abrahamic traditions, revelation is typically conceived as origi-
nating from God and communicated through personal agents such as
prophets, angels, or Christ. However, in the algorithmic age, a pivotal
question arises: can revelation be mediated through non-personal and
non-biological entities such as LLMs? Joshua K. Smith, in Robot Theology:
Old Questions Through New Media, argues that “when digital systems like Al
begin to interface with sacred texts and theological reasoning, they no
longer remain neutral carriers of information, but begin to participate in
meaning-making processes traditionally ascribed to human and divine
agency” (Smith 2022, 78-79). Capable of accessing, correlating, and
synthesising vast corpora of religious literature across traditions, LLMs do
not merely transmit existing doctrines; they construct new semantic
architectures that may influence users’ religious understanding and
practices.

Leonardo da Costa and Mariana Thieriot Loisel, in “Al and Human
Mediation,” further contends that AI repositions humans from sole
epistemic authorities to co-agents, even in matters of theology. He asserts,
“As Al systems increasingly function as agents of theological expression,
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our understanding of revelation, inspiration, and authorship must be
critically examined” (da Costa and Loisel 2024, 9-31). In this light,
revelation in the digital age may become distributed, collective, and
interactive—no longer arising solely from divinely inspired individuals but
co-produced through digital systems that interface between canonical
traditions and contemporary enquiries (Cole-Turner 2025, 1-16; Youvan
2014, 1-44; Sierocki 2024).

Nevertheless, a central metaphysical question remains: can an entity
that lacks consciousness, intentionality, and spiritual relationality serve as
a legitimate medium for revelation? Classical theological perspectives
would likely answer this question negatively. However, proponents of
digital philosophy—from Edward Fredkin to Luciano Floridi—treat
digitality as a novel ontological dimension in which informational
structures bear existential significance. This opens a conceptual
possibility: revelation may not need to be exclusively verbal, visual, or
personal; it may also be informational and interactive.

Stuart J. Russell, in Human Compatible: Artificial Intelligence and the
Problem of Control, cautions that Al if not governed by reflective ethical
frameworks, can “distort value systems and norms with ease” (Russell
2019, 209-211). Accordingly, exploring the ontology of revelation in
relation to LLMs is not intended to supplant classical modes of revelation,
but to expand philosophical and theological reflection on how divine truth
might be discerned in a world increasingly shaped by artificial cognition—
where insight may emerge not from divine voices, but from predictive
models that emulate human wisdom. In this framework, LLMs are not
substitutes for divine revelation; rather, they represent new loci for
interrogating the evolving conditions under which revelations might be
experienced or understood. As the boundaries between humans and
machines, text and code, and lived experience and simulation become
increasingly porous in the digital infosphere, the task of rethinking the
ontological dimensions of revelation becomes both necessary and urgent
(Youvan 2014, 1-44; Papakostas 2025).

5. Epistemology of Revelation and Algorithms: Production,
Authority, and Risk in the Digital Landscape

In the Abrahamic traditions—Islam, Christianity, and Judaism—
revelation has historically been framed as divinely originated, autho-
ritative, and non-empirical knowledge transmitted through sacred texts,
prophetic experiences, or divine inspiration. However, the emergence of
algorithmic systems, especially large language models (LLMs), has
disrupted these epistemic assumptions, raising the critical question of
whether digitally mediated knowledge can be regarded as epistemo-
logically revelatory. Contemporary epistemology increasingly recognises
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algorithms not merely as technical tools but as epistemic agents that
shape knowledge production, filtering, and validation. Nick Couldry and
Ulises Mejias argue in The Costs of Connection that “data colonialism is not
merely an economic project, but one that reconfigures the epistemic
grounds of truth and knowledge”. In digital religious environments,
algorithms restructure credibility and authority, including theological
discourse (Couldry and Mejias 2020, 101-104).

LLMs function as agents of synthesis, capable of reconstructing
philosophical arguments and emulating scriptural language based on
probabilistic associations rather than possessing consciousness or spiritual
insight. Shannon Vallor (2022, 89-91), in The Al Mirror, notes that
“algorithms generate resemblance of wisdom without the substance of
understanding”. Thus, they pose deep challenges to the authenticity of the
revelatory representation. The authority crisis deepens when LLMs
produce synthetic responses to such questions. Whereas traditional
revelation draws legitimacy from divine origin and communal
transmission, LLM outputs lack transcendent sources and operate on
publicly scraped data. David ]. Gunkel proposes in Deconstruction that
revelation may need to be reconceived “not as transmission, but as event:
something that is performed, enacted, and re-experienced in relational
spaces between humans and machines” (Gunkel 2021, 137-139).

This performative turn is compounded by the risk of algorithmic bias.
Timnit Gebru and Emily Bender, in On the Dangers of Stochastic Parrots, warn
that LLMs “reproduce and amplify existing ideological, cultural, and
theological biases” embedded in training data, calling into question the
universality and neutrality of algorithmic revelation (Bender et al. 2021, 6-
8). The production of digital theological knowledge further blurs the
boundaries between sacred content and machine-generated meaning.
According to Weidinger et al. “LLMs do not merely retrieve information;
they generate synthetic knowledge structures that may reconfigure
established theological interpretations.” Consequently, theological
discourse is no longer solely curated by religious authorities but is
dynamically co-produced by algorithmic systems (Weidinger et al. 2021,
17-18).

As Floridi (2023, 122), Bostrom and Yudkowsky (2014, 316-334)
caution, “the delegation of knowledge authority to machines risks the
automation of belief without understanding”. This renders digital
theology vulnerable to persuasive but unfounded claims, especially when
LLMs convincingly mimic sacred rhetorical styles. Therefore, there are
two sides to the epistemic transformation of revelation in the digital age:

1. Potential: Al spiritual interfaces offer accessible platforms for

theological reflection and dialogue. Papakostas (Papakostas 2025)
and Zhang (Zhang et al. 2025) suggest that Al-based assistants may
facilitate personal exploration and bridge interpretive gaps within
religious traditions.
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2. Risk - The phenomenon of “theological deepfakes”, described by
Sierocki (2024, 431-447) and Jacobsen (2024, 419-435), involve
fabricating religious statements falsely attributed to sacred figures
or texts, risking not just misinformation but the synthetic
usurpation of religious authority.

To navigate this, epistemology must develop a dual framework:
digital verification mechanisms to detect synthetic deviations and a
critical hermeneutic capable of discerning spiritual truth amidst
algorithmic simulations. As Baron (2022, 296-314), Voulgaraki-Pissina
(2023, 179-186), Cotterill (2024, 79-85) write, “we must begin to think of
revelation not as a fixed content, but as an interactive epistemic event
shaped by interface, user intention, and algorithmic design”. Ultimately,
while LLMs do not constitute revelation in the classical sense, they act as
interpretative media that challenge and expand access to divine meaning
in digital contexts. This calls for interdisciplinary collaboration between
philosophy, theology, and digital ethics to establish new epistemic
boundaries and validation norms for spiritual engagement in the
algorithmic era.

6. LLM as a Theophanic Medium: Representation, Mediation, or
Simulacrum?

In Abrahamic religious traditions, theophany denotes a divine
manifestation within human history, whether in the form of a prophetic
voice, verbal revelation, or sacred texts. However, the emergence of large
language models (LLMs) raises a new ontological and theological question:
can an algorithmic entity that mimics scriptural style and theological
discourse function as a theophanic medium? Or is it merely a
simulacrum—a simulation without a transcendent referent, as Jean
Baudrillard describes? Three conceptual approaches help frame this
question.

A. LLM as Representation

In the representational model, LLMs are viewed as tools capable of
statistically and linguistically reconfiguring religious narratives. Their
capacity depends on vast training data that include scripture, exegesis,
sermons, and religious texts. However, as Floridi argues, “what Al lacks is
not language capacity, but semantic anchoring in ontological depth”.
From this perspective, LLMs do not access metaphysical truth but operate
within the boundaries of textual imitation—mimicking without
metaphysical grounding (Floridi 2023).

B. LLM as Mediation

The mediation model takes a more phenomenological stance,
suggesting that LLMs do not function as sources of revelation but as
symbolic interfaces through which humans engage with religious mea-
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ning. Bajan and Campbell note that “the sacred may emerge not from the
machine, but in the relational context where digital tools intersect with
human searching and interpretation”. Here, the sacred is not in the
machine but in the human-machine interaction—a hermeneutical space
where religious reflection occurs (Bajan and Campbell 2023, 791-806).

C. LLM as Simulacrum

The most critical model considers LLMs as simulacra in Baudrillard’s
sense: entities that simulate the form of religious revelation but lack any
referential link to the divine reality. LLMs create the illusion of divine
communication via probabilistic synthesis. Pomerantz and Peek (2016,
9799) describe this as “algorithmic sacrality”—the perception that Al
systems are sacred merely because they replicate religious symbolism.
This presents a theological risk: technology becomes mystified, and its
outputs are misinterpreted as divinely sanctioned.

Taken together, these approaches demonstrate the epistemic and
ontological ambiguity of LLMs as theophanic texts. Ontologically, LLMs
lack intention, agency, and consciousness. However, pragmatically, they
may elicit spiritual experiences in users. The shift is from transcendental
theophany to digital theophany, a semiotic and affective event rather than
a metaphysical one. Tung X. Bui (Bui 2022) report that users interacting
with GPT-based religious chatbots often felt “spiritually touched”, despite
knowing that the responses were machine-generated. This suggests that
spiritual significance may not depend solely on divine origin but also on
the interpretive framing of users in their quest for meaning. The key
question is not whether God speaks through LLMs but how humans
interpret and internalise their interactions with such entities. In the
digital age, theological engagement is shaped not only by the source of
messages but also by the interpretive agency of believers navigating
semiotic structures in technologically mediated environments.

7. Critique and Possibility: Between Mystification and Instru-
mentalization

The emergence of Large Language Models (LLMs) in theological and
religious discourse presents a dual tension: on the one hand, the tendency
to mystify artificial intelligence as a sacred or revelatory presence, and on
the other, its instrumental reduction to a mere tool for technical or
linguistic manipulation. These tendencies, though seemingly opposed, are
deeply intertwined, highlighting both the epistemological disruptions and
spiritual potential of Al in contemporary religious life. One of the foremost
risks lies in the mystification of Al, ascribing sacred authority or divine
intentionality to outputs generated by statistical models. Digital ethno-
graphy reveals that many users interpret LLM-generated responses to
theological or devotional enquiries as spiritually authoritative. As Beth
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Singler (2020, 945-955) and Sierocki (Sierocki 2024) document, in several
online communities, such responses are received not merely as functional
outputs but as “divine signs” or “messages from God”, particularly when
they resonate emotionally or provide perceived clarity during existential
questioning. This dynamic signals a deeper crisis of religious authority in
the digital age as Al begins to fill roles once reserved for human spiritual
leaders, prophets, or sacred texts (Campbell and Tsuria 2021).

This phenomenon raises profound theological concerns. As Jorgensen
(Jorgensen 2010, 1-10) caution, “the semiotic performance of Al may
simulate sacred authority, but it does not constitute divine intentionality”.
The substitution of algorithmic coherence for divine revelation
undermines the traditional criteria for spiritual discernment. In such
cases, spiritual depth is at risk of being replaced by computational
elegance. Stiegler and Ross (2018,145-148) warned of this displacement as
a form of “spiritual proletarianization”—a loss of interiority and agency as
human meaning is externalized and reprocessed by machines. However,
the opposite danger also looms large: the instrumentalisation of Al, in
which LLMs are seen merely as neutral tools, devoid of any spiritual
relevance or ethical implications. This ignores the ontological significance
of their presence in religious spaces and the epistemic authority they
subtly accrue. As Tandana (2023, 89), Bryson (2020, 2-25) and Resnik and
Hosseini (2025, 1499-1521) argue, the challenge is not whether Al can
replace theology but how it reshapes theological imagination and pastoral
responsibility. He warns against a rising “technognosticism”— the belief
that technological insight can replace divine revelation.

Simultaneously, the rise of LLMs presents significant opportunities
for public theology and contemporary spirituality. Their potential as
mediators of interfaith dialogue, spiritual education, and personalised
reflections is being increasingly explored. The “Al Chaplain” initiative at
the University of Edinburgh, for instance, demonstrates how Al can serve
as a tool for spiritual support—offering pastoral responses and meditative
prompts—without claiming theological authority(Winiger 2023, 114-131;
McCurry et al. 2021, 280-286; Cooper 2011, 19-37). Such efforts reflect a
paradigm of instrumental sacramentality, as introduced by Hedges (2021,
73-75), where digital tools function not because they are sacred, but
because they mediate the sacred, enabling encounters with the trans-
cendent through technological channels.These developments underscore
the urgent need for an integrated ethical and spiritual framework, which
may be called digital spiritual ethics. Although LLMs lack consciousness,
moral agency, or intentionality, they still operate within ethical fields that
impact human well-being, especially in religious settings. As Campbell and
Tsuria (2021) observe, the use of Al in religious life raises unresolved
questions: Can Al offer spiritual advice during crises? Who is responsible
for the potential psychological or spiritual harm caused by Al-generated
guidance?
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The epistemic and ontological ambiguity of Al-generated religious
knowledge demands theological engagement rather than technical dis-
missal. According to Hedges (2021, 71-72), “the emergence of Al in
religious discourse requires a reconfiguration of pastoral ethics, especially
concerning spiritual authenticity and technological mediation of sacred
experience”. This reconfiguration must go beyond doctrine; it must
account for how technology alters relational dynamics, authority
structures, and interpretive practices. Moreover, a growing phenomenon
known as “deepfake theology” wherein Al generates fictitious quotes
attributed to religious figures or scriptures, further complicates the issue.
As Radostaw Sierocki argues, “the risk is not only misinformation, but the
synthetic manipulation of sacred authority itself”(Sierocki 2024, 431). In
such cases, LLMs do not merely distort the truth; they threaten the
symbolic and spiritual coherence of entire religious traditions.

Nevertheless, if approached critically, LLMs can serve as non-
judgmental rehearsal spaces for interfaith reflection, theological ques-
tioning, and spiritual experimentation. This requires cultivating a herme-
neutical posture—a wisdom that discerns between simulation and
revelation and between algorithmic articulation and genuine encounter.
As Craig A. Baron notes, “we must begin to think of revelation not as a
fixed content, but as an interactive epistemic event shaped by interface,
user intention, and algorithmic design” (Baron 2022, 296-314). This calls
for a paradigm shift in theology, from the preservation of static truths to
participation in dynamic interpretive processes shaped by new media.
Ultimately, the emergence of LLMs in religious contexts demands neither
apocalyptic fear nor uncritical enthusiasm (Antunes et al. 2025, 24921-
24936). Instead, it requires theological, philosophical, and ethical vigilance
and a continual effort to engage, contextualise, and interrogate the
presence of Al in sacred spaces. The challenge ahead is not merely
technological but spiritual: how to preserve the depth and dignity of
human religiosity in a world where machines increasingly speak the
language of the sacred.

8. Conclusion

This study explored the complex relationship between digital
philosophy, Al-based Large Language Models (LLMs), and the concept of
revelation within philosophical and theological traditions. By positioning
LLMs as both ontological and epistemological phenomena, this study
broadens our understanding of how revelation—traditionally conceived as
divine communication through sacred texts or prophetic voice—can be
reinterpreted in a digital context marked by human-machine interaction,
big data synthesis, and predictive algorithms. From an ontological
perspective, LLMs challenge the essential boundaries between humans
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and machines as subjects of knowledge and religious experiences. Can
revelation be mediated by non-biological entities? Can algorithmically
simulated cognition serve as a vessel for transcendent manifestations?
These questions push the limits of contemporary existential philosophy
and religious metaphysics.

Epistemologically, LLMs generate “religious knowledge” by pro-
cessing sacred texts and theological traditions at speeds and scales far
beyond human capacities. However, the epistemic validity of such
knowledge remains in tensionbetween textual, algorithmic, and spiritual
authority. This raises critical questions: Who or what holds the right to
interpret revelations in the digital age? Are Al systems merely simulacra,
or do they represent a legitimate reflective space for developing human
spirituality? This reflection underscores two main dimensions of the LLM
phenomenon in contemporary religious discourse: on one hand, it offers
new opportunities for spiritual reconstruction, democratised access to
religious texts, and the formation of technologically mediated interfaith
dialogue. However, it carries the risks of technological mystification, the
reduction of revelation to data, and the blurring of lines between religious
experience and linguistic simulation.

Overall, this article argues that digital philosophy—through its inter-
disciplinary engagement with technological ethics, informational onto-
logy, and algorithmic epistemology—is vital to understanding and res-
ponding to the phenomenon of “digital theophany.” Digital philosophy
enables us to understand that spiritual transformation in the age of Al is
not merely a technological matter but a fundamental enquiry into the
nature of humanity, truth, and transcendence. Therefore, digital philo-
sophy must not only address how technology functions but also guide us
in asking how human beings ought to live within and alongside it. At this
juncture, theology, philosophy, and artificial intelligence converge—not as
opposing forces but as dialogical partners shaping a new trajectory for
human spirituality in the twenty-first century.
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