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Creed refers to the cognitive aspect of a religion; it is
everything that goes into the “explanation” of the ult-
mate meaning of life.

Code of behavior or ethics includes all the rules and
customs of action that somehow follow from one as-
pect or another of the Creed.

Cult means all the ritual activities that relate the fol-
lower to one aspect or other of the Transcendent, either
directly or indirectly, prayer being an example of the
former and certain formal behavior toward representa-
tives of the Transcendent, like priests, of the latter.

Community-structure refers to the relationships among
the followers; this can vary widely, from a very egalitar-
ian relationship, as among Quakers, through a “republi-
can” structure like Presbyterians have, to a monarchical
one, as with some Hasidic Jews vis-a-vis their “Rebbe.”

The Transcendent, as the roots of the word indicate,
means “that which goes beyond” the every-day, the or-
dinary, the surface experience of reality. It can refer to
spirits, gods, a Personal God, an Impersonal God,
Emptiness, etc.

Especially in modern times there have developed
“explanations of the ultimate meaning of life, and how
to live accordingly” which are not based on a notion of
the Transcendent, e.g., secular humanism, Marxism. Al-
though in every respect these “explanations” function
as religions traditionally have in human life, because the
idea of the Transcendent, however it is understood,
plays such a central role in religion, but not in these “ex-
planations,” for the sake of accuracy it is best to give
these “explanations” not based on notion of the Tran-

scendent a separate name; the name often used is: Ideo/-
0gy. Much, though not all, of the following will, mxutatis
mutandis, Also apply to Ideology even when the term is
not used.

IT. From the age of monologue to the age
of dialogue

1. A Radically New Age

Those scholars who earlier in the twentieth century
with a great show of scholarship and historical/socio-
logical analysis predicted the impending demise of
Western Civilization were “dead wrong,” After World
War I, in 1922, Oswald Spengler wrote his widely ac-
claimed book, The Decline of the West* . After the begin-
ning of World War I Pitirim A. Sorokin published in
1941 his likewise popular book, The Crisis of Our Agé .
Given the massive, world-wide scale of the unprec-
edented destruction and horror of the world’s first glo-
bal war, 1914-18, and the even vastly greater of the sec-
ond global conflict, 1939-45, the pessimistic predictions
of these scholars and the great following they found are
not ununderstandable.

In fact, however, those vast world conflagrations
were manifestations of the dark side of the unique
breakthrough in the history of humankind in the mod-
ern development of Christendom-become-Western

JSRI e No.7/Spring2004

20



Civilization, now becoming Global Civilization. Never
before had there been world wars; likewise, never be-
fore had there been world political organizations
(League of Nations, United Nations). Never before did
humanity possess the real possibility of destroying all
human life—whether through nuclear or ecological ca-
tastrophe. These unique negative realities/potentialities
were possible, however, only because of the corre-
spondingly unique accomplishments of Christendom/
Western/Global Civilization—the like of which the
world has never before seen. On the negative side, from
now on it will always be true that humankind could self-
destruct. Still, there are solid empirical grounds for rea-
sonable hope that the inherent, infinity-directed life
force of humankind will nevertheless prevail over the
parallel death force.

The prophets of doom were correct, however, in
their understanding that humanity is entering into a
radically new age. Earlier in this century the nay-sayers
usually spoke of the doom of only Western Civilization
(e.g., Spengler, Sorokin), but after the advent of nuclear
power and the Cold War, the new generation of pessi-
mists - as said, not without warrant: coruptio optimae
pessima - warned of global disaster. This emerging aware-
ness of global disaster is a clear, albeit negative, sign that
something profoundly, radically new is entering onto
the stage of human history.

There have, of course, also recently been a number
of more positive signs that we humans are entering a
radically new age. In the 1960s there was much talk of
“The Age of Aquarius,” and there still is today the con-
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tinuing fad of “New Age” consciousness. Some may be
put off from the idea of an emerging radically new age
because they perceive such talk to be simply that of
fringe groups. I would argue, however, that the pres-
ence of “the crazies” around the edge of any idea or
movement, far from being a sign of the invalidity of
that idea or movement, is on the contrary a confirma-
tion precisely of its validity, at least in its core concern. I
would further argue that if people are involved with a
movement which does not eventually develop its
“crazies,” its extremists, the movement is not touching
the core of humankind’s concerns—they should get out
of the movement, they are wasting their time!

Moreover, there have likewise recently been a num-
ber of very serious scholarly analyses pointing to the
emergence of a radically new age in human history. Two
of them will be dealt with in some detail. The first is the
concept of the “Paradigm-Shift,” particularly as ex-
pounded by Hans Kiing®. The second is the notion of
the “Second Axial Period,” as articulated by Ewert
Cousins*. Then, including these two, but setting them
in a still larger context, I shall lay out my own analysis,
which I see as the movement of humankind out of a
multi-millennia long “Age of Monologue” into the
newly inbreaking “Age of Dialogue,” indeed, an
inbreaking “Age of Global Dialogue.”

Of course there is a great deal of continuity in hu-
man life throughout the shift from one major “Para-
digm” to another, from one “Period” to another, from
one “Age” to another. Nevertheless, even more striking
than this continuity is the ensuing break, albeit largely

21



on a different level than the continuity. This relation-
ship of continuity and break in human history is analo-
gous to the transition of water from solid to fluid to gas
with the increase in temperature. With water there is
throughout on the chemical level the continuity of H>O.
However, for those who have to deal with the water, it
makes a fantastic difference whether the H?O i1s ice, wa-
ter, or steam! In the case of the major changes in hu-
mankind, the physical base remains the same, but on
the level of consciousness the change is massive. And
here too it makes a fantastic difference whether we are
dealing with humans whose consciousness is formed
within one paradigm or within another, whose con-
sciousness 1s Pre-Axial, Axial-I or Axial-Il, whose con-
sciousness is Monologic or Dialogic.

2. A Major Paradigm-Shift

Thomas Kuhn revolutionized our understanding of
the development of scientific thinking with his notion
of paradigm shifts. He painstakingly showed that funda-
mental “paradigms” or “exemplary models” are the
large thought frames within which we place and inter-
pret all observed data and that scientific advancement
inevitably brings about eventual paradigm shifts - from
geocentricism to heliocentrism, for example, or from
Newtonian to Einsteinian physics - which are always
vigorously resisted at first, as was the thought of
Galileo, but finally prevail®. This insight, however, is
valid not only for the development of thought in the

natural sciences, but also applicable to all major disci-
plines of human thought, including religious thought.
For example, the move from the Semitic thought world
of Jesus and his followers into the Hellenistic world of
early Christianity and then into the Byzantine and Medi-
eval Western Christian worlds, and further, generated a
number of greater and lesser paradigm shifts in Euro-
pean religion and culture over the centuries.

3. The Modern Major Paradigm-shift

Since the eighteenth century European Enlighten-
ment, Christendom-now-become-Western Civilization
has been undergoing a major paradigm shift, especially
in how we humans understand our process of under-
standing and what meaning and status we attribute to
“truth,” that is, to our statements about reality - in other
words, to our epistemology. This new epistemological
paradigm is increasingly determining how we perceive,
conceive, think about, and subsequently decide and act
on things.

It is difficult to overestimate the importance of the
role in religion, in the “ultimate understanding of reality
and how to live accordingly,” played by the conceptual
paradigm or model one has of reality. The paradigm
within which we perceive reality not only profoundly af-
fects our theoretical understanding of reality, but also
has immense practical consequences. For example, in
Western medicine the body is usually conceived of as a
highly nuanced, living machine, and therefore if one
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part wears out, the obvious thing to do is to replace the
worn part - hence, organ transplants originated in West-
ern, but not in Oriental, medicine.

However, in Oriental, Chinese, medicine, the body
is conceived of as a finely balanced harmony: “pressure”
exerted on one part of the body is assumed to have an
opposite effect in some other part of the body - hence,
acupuncture originated in Oriental, but not in Western,
medicine®. Our conceptual paradigms have concrete
consequences.

Furthermore, obviously some particular paradigms
or models for perceiving reality will fit the data better
than others, and they will then be preferred - e.g., the
shift from the geocentric to the heliocentric model in
astronomy. But sometimes differing models will each in
their own ways “fit” the data more or less adequately, as
in the example of Western and Oriental medicines. The
differing models are then viewed as complementary.
Clearly it would be foolish to limit one’s perception of
reality to only one of the complementary paradigms.

Let me turn now to the post-Enlightenment episte-
mological Paradigm-Shift. Whereas the Western notion
of truth was largely absolute, static, and monologic or
exclusive up to the past century, it has since become
deabsolutized, dynamic and dialogic - in a word, it has
become “relational.” This “new” view of truth came
about in at least six different, but closely related, ways.
In brief they are:

1. Historicism: Truth is deabsolutized by the percep-
tion that reality is always described in terms of the cir-
cumstances of the time in which it is expressed.

2. Intentionality: Seeking the truth with the intention
of acting accordingly deabsolutizes the statement.

3. Sociology of knowledge: Truth is deabsolutized in
terms of geography, culture, and social standing.

4. Limits of language: Truth as the meaning of
something and especially as talk about the transcendent
is deabsolutized by the nature of human language.

5. Hermeneutics: All truth, all knowledge, is seen as
interpreted truth, knowledge, and hence is
deabsolutized by the observer who is always also inter-
preter.

6. Dialogue: The knower engages reality in a dia-
logue in a language the knower provides, thereby
deabsolutizing all statements about reality.®

In sum, our understanding of truth and reality has
been undergoing a radical shift. This new paradigm
which is being born understands all statements about
reality, especially about the meaning of things, to be his-
torical, intentional, perspectival, partial, interpretive and
dialogic. What is common to all these qualities is the
notion of relationality, that is, that all expressions or un-
derstandings of reality are in some fundamental way re-
lated to the speaker or knower. It is while bearing this
paradigm shift in mind that we proceed with our analy-
sis.

0. Before the nineteenth century in Europe truth,
that is, a statement about reality, was conceived in quite an
absolute, static, exclusivistic either-or manner. If some-
thing was true at one time, it was always true; not only
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empirical facts but also the meaning of things or the
oughtness that was said to flow from them were
thought of in this way. At bottom, the notion of truth
was based exclusively on the Aristotelian principle of
contradiction: a thing could not be true and not true in
the same way at the same time. Truth was defined by
way of exclusion; A was A because it could be shown
not to be not-A. Truth was thus understood to be abso-
lute, static, exclusivistically either-or. This is a eassicist or
absolutist view of truth.

1. Historicism: In the nineteenth century many
scholars came to perceive all statements about the truth
of the meaning of something as partially the products of
their historical circumstances. Those concrete circum-
stances helped determine the fact that the statement un-
der study was even called forth, that it was couched in
particular intellectual categories (for example, abstract
Platonic, or concrete legal, language), particular literary
forms (for example, mythic or metaphysical language),
and particular psychological settings (such as a polemic
response to a specific attack). These scholars argued
that only if the truth statements were placed in their his-
torical situation, their historical Siz i [eben, could they
be properly understood. The understanding of the text
could be found only in context. To express that same
original meaning in a later Si#g im 1 eben one would re-
quire a proportionately different statement. Thus, all
statements about the meaning of things were now seen
to be deabsolutized in terms of time.

This is a historical view of truth. Clearly at its heart is
a notion of relationality: any statement about the truth of
the meaning of something has to be understood in
relationship to its historical context.

2. Intentionality: Later thinkers like Max Scheler
added a corollary to this historicizing of knowledge; it
concerned not the past but the future. Such scholars
also saw truth as having an element of intentionality at
its base, as being oriented ultimately toward action,
praxis. They argued that we perceive certain things as
questions to be answered and set goals to pursue spe-
cific knowledge because we wish to do something about
those matters; we intend to live according to the truth
and meaning that we hope to discern in the answers to
the questions we pose, in the knowledge we decide to
seek. The truth of the meaning of things was thus seen
as deabsolutized by the action-oriented intentionality of
the thinker-speaker.

This is an sntentional or praxis view of truth, and it
too is basically relational: a statement has to be under-
stood in relationship to the action-oriented intention of

the speaker.

3. The sociology of knowledge: Just as statements
of truth about the meaning of things were seen by some
thinkers to be historically deabsolutized in time, so too,
starting in this century with scholars like Karl
Mannheim, such statements began to be seen as
deabsolutized by such things as the culture, class and
gender of the thinker-speaker, regardless of time. All re-
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ality was said to be perceived from the perspective of
the perceiver =s own world view. Any statement of the
truth of the meaning of something was seen to be per-
spectival, “standpoint-bound,” standortgebunden, as Karl
Mannheim put it, and thus deabsolutized.

This is a perspectival view of truth and is likewise rela-
tional- all statements are fundamentally related to the
standpoint of the speaker.

4. The limitations of language: Following Ludwig
Wittgenstein and others, many thinkers have come to
see that any statement about the truth of things can be
at most only a partial description of the reality it is try-
ing to describe. Although reality can be seen from an al-
most limitless number of perspectives, human language
can express things from only one perspective at one. If
this is now seen to be true of what we call “scientific
truths,” it 1s so much the more true of statements about
the truth of the meaning of things. The very fact of
dealing with the truth of the “meaning” of something
indicates that the knower is essentially involved and
hence reflects the perspectival character of all such
statements.

A statement may be true, of course - it may accu-
rately describe the extra-mental reality it refers to - but it
will always be cast in particular categories, language,
concerns, etc., of a particular “standpoint,” and in that
sense will be limited, deabsolutized.

This also is a perspectival view of truth, and therefore
also relational.

This limited and limiting, as well as liberating, qual-
ity of language is especially clear in talk of the transcen-
dent. The transcendent is by definition that which goes
beyond our experience. Any statements about the tran-
scendent must thus be deabsolutized and limited far be-
yond the perspectival character seen in ordinary state-
ments.

5. Hermeneutics: Hans-Georg Gadamer and Paul
Riceour recently led the way in developing the science
of hermeneutics, which, by arguing that all knowledge
of a text is at the same time an inferpretation of the text,
further deabsolutizes claims about the “true” meaning
of the text. But this basic insight goes beyond knowl-
edge of texts and applies to all knowledge. In all knowl-
edge I come to know something; the object comes into
me in a certain way, namely, through the lens that I use
to perceive it. As St. Thomas Aquinas stated,: “Things
known are in the knower according to the mode of the
knower - cognita sunt in cognoscente Secundum nodum
cognoscentis.”’

This is an snterpretive view of truth. It is clear that
relationality pervades this hermeneutical, interpretative,
view of truth.

6. Dialogue: A further development of this basic in-
sight is that I learn not by being merely passively open
or receptive to, but by being in dialogue with, extra-
mental reality. I not only “hear” or receive reality, but I
also - and, I think, first of all - “speak” to reality. I ask it

questions, I stimulate it to speak back to me, to answer
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my questions. In the process I give reality the specific
categories and language in which to respond to me. The
“answers” that I receive back from reality will always be
in the language, the thought categories, of the questions
I put to it. It can “speak” to me, can really communicate
with my mind, only in a language and categories that I
understand.

When the speaking, the responding, grows less and
less understandable to me, if the answers I receive are
sometimes confused and unsatisfying, then I probably
need to learn to speak a more appropriate language
when I put questions to reality. If, for example, I ask the
question, “How far is yellow?” of course I will receive a
non-sense answer. Or if I ask questions about living
things in mechanical categories, I will receive confusing
and unsatisfying answers.

This is a dialogic view of truth, whose very name re-
flects its relationality.

With this new and irreversible understanding of the
meaning of truth, the critical thinker has undergone a
radical Copernican turn. Just as the vigorously resisted
shift in astronomy from geocentrism to heliocentrism
revolutionized that science, the paradigm shift in the
understanding of truth statements has revolutionized all
the humanities, including theology-ideology. The
macro-paradigm with which critical thinkers operate to-
day is characterized by historical, social, linguistic,
hermeneutical, praxis and dialogic - relational - con-
sciousness. This paradigm shift is far advanced among
thinkers and doers; but as in the case of Copernicus,
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and even more dramatically of Galileo, there are still
many resisters in positions of great institutional power.

With the deabsolutized view of the truth of the
meaning of things we come face to face with the specter
of relativism, the opposite pole of absolutism. Unlike
relationality, a neutral term which merely denotes the
quality of being in relationship, relativism, like so many
“isms,” is a basically negative term. If it can no longer
be claimed that any statement of the truth of the mean-
ing of things is absolute, totally objective, because the
claim does not square with our experience of reality, it is
equally impossible to claim that every statement of the
truth of the meaning of things is completely relative, to-
tally subjective, for that also does not square with our
experience of reality, and of course would logically lead
to an atomizing isolation which would stop all dis-
course, all statements to others.

Our perception, and hence description, of reality is
like our view of an object in the center of a circle of
viewers. My view and description of the object, or real-
ity, will be true, but it will not include what someone on
the other side of the circle perceives and describes,
which will also be true. So, neither of our perceptions
and descriptions of reality is total, complete - “absolute”
in that sense - or “objective” in the sense of not in any
way being dependent on a “subject” or viewer. At the
same time, however, it is also obvious that there is an
“objective,” doubtless “true” aspect to each perception
and description, even though each is relational to the
perceiver-“subject.”
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But if we can no longer hold to an absolutist view of
the truth of he meaning of things, we must take certain
steps so as not to be logically forced into the silence of
total relativism. First, besides striving to be as accurate
and fair as possible in gathering and assessing informa-
tion and submitting it to the critiques of our peers and
other thinkers and scholars, we need also to dredge out,
state clearly, and analyze our own pre-suppositions - a
constant, ongoing task. Even in this of course we will
be operating from a particular “standpoint.”

Therefore, we need, secondly, to complement our
constantly critiqued statements with statements from
different “stand-points.” That is, we need to engage in
dialogue with those who have differing cultural, philo-
sophical, social, religious viewpoints so as to strive to-
ward an ever fuller perception of the truth of the mean-
ing of things. If we do not engage in such dialogue we
will not only be trapped within the perspective of our
own “standpoint,” but will now also be aware of our
lack. We will no longer with integrity be able to remain
deliberately turned in on ourselves. Our search for the
truth of the meaning of things makes it a necessity for
us as human beings to engage in dialogue. Knowingly to
refuse dialogue today could be an act of fundamental
human irresponsibility - in Judeo-Christian terms, a sin.

4. The Second Axial Period?°

It was the German philosopher Karl Jaspers who al-
most a half-century ago in his book The Origin and Goal
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of History"" pointed to the “axial” quality of the transfor-
mation of consciousness that occurred in the ancient
world. He called the period from 800-200 B.C.E. the
“Axial Period” because “it gave birth to everything
which, since then, man has been able to be.” It 1s here
in this period “that we meet with the most deepcut di-
viding line in history. Man, as we know him today, came
into being. For short, we may style this the ‘Axial Pe-
riod.”? Although the leaders who effected this change
were philosophers and religious teachers, the change
was so radical that it affected all aspects of culture, for it
transformed consciousness itself. It was within the hori-
zons of this form of consciousness that the great civili-
zations of Asia, the Middle East, and Europe devel-
oped. Although within these horizons many
developments occurred through the subsequent centu-
ries, the horizons themselves did not change. It was this
form of consciousness which spread to other regions
through migration and explorations, thus becoming the
dominant, though not exclusive, form of consciousness
in the world. To this day, whether we have been born
and raised in the culture of China, India, Europe, or the
Americas, we bear the structure of consciousness that
was shaped in this Axial Period.

What is this structure of consciousness and how
does it differ from pre-Axial consciousness? Prior to
the Axial Period the dominant form of consciousness
was cosmic, collective, tribal, mythic, and ritualistic.
This is the characteristic form of consciousness of pri-
mal peoples. It is true that between these traditional cul-
tures and the Axial Period there emerged great empires
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in Egypt, China, and Mesopotamia, but they did not yet
produce the full consciousness of the Axial Period.

The consciousness of the tribal cultures was inti-
mately related to the cosmos and to the fertility cycles
of nature. Thus there was established a rich and creative
harmony between primal peoples and the world of na-
ture, a harmony which was explored, expressed, and cel-
ebrated in myth and ritual. Just as they felt themselves
part of nature, so they experienced themselves as part
of the tribe. It was precisely the web of interrelation-
ships within the tribe that sustained them psychologi-
cally, energizing all aspects of their lives. To be sepa-
rated from the tribe threatened them with death, not
only physical but psychological as well. However, their
relation to the collectivity often did not extend beyond
their own tribe, for they often looked upon other tribes
as hostile. Yet within their tribe they felt organically re-
lated to their group as a whole, to the life cycles of birth
and death and to nature and the cosmos.

The Axial Period ushered in a radically new form of
consciousness. Whereas primal consciousness was
tribal, Axial consciousness was individual. “Know thy-
self” became the watchword of Greece; the Upanishads
identified the azman, the transcendent center of the self;
Gautama charted the way of individual enlightenment;
Contfucius laid out the individual’s ethical path; the Jew-
ish prophets awakened individual moral responsibility
for powerless persons. This sense of individual identity,
as distinct from the tribe and from nature, 1s the most
characteristic mark of Axial consciousness.
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From this flow other characteristics: consciousness
which is self-reflective, analytic, and which can be ap-
plied to nature in the form of scientific theories, to soci-
ety in the form of social critique, to knowledge in the
form of philosophy, to religion in the form of mapping
an individual spiritual journey. This self-reflective, ana-
lytic, critical consciousness stood in sharp contrast to
primal mythic and ritualistic consciousness. When self-
reflective /ogos emerged in the Axial Period, it tended to
oppose the traditional zy#hes. Of course, mythic and
ritualistic forms of consciousness survive in the post-
Axial Period even to this day, but they are often sub-
merged, surfacing chiefly in dreams, literature, and art.

Following the lead of Ewert Cousins, if we shift our
gaze from the first millennium B.C.E. to the eve of the
twenty-first century, we can discern another transforma-
tion of consciousness, which is so profound and far-
reaching that he calls it the “Second Axial Period.”
Like the first, it is happening simultaneously around the
earth, and like the first it will shape the horizon of con-
sciousness for future centuries. Not surprisingly, too, it
will have great significance for world religions, which
were constituted in the First Axial Period. However, the
new form of consciousness is different from that of the
First Axial Period. Then it was individual consciousness,
now it is global consciousness.

This global consciousness which is generated on a
“horizontal” level through the world-wide meeting of
cultures and religions, is only one of the global charac-
teristics of the Second Axial Period. The consciousness
of this period is global in another sense, namely, in re-
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discovering its roots in the earth. At the very moment
when the various cultures and religions are meeting
each other and creating a new global community, our
life on the planet is being threatened. The very tools
which we have used to bring about this convergence -
industrialization and technology - are undercutting the
biological support system that sustains life on our
planet. The future of consciousness, even life on the
earth, is shrouded in a cloud of uncertainty.

Cousins is not suggesting a romantic attempt to live
in the past, rather that the evolution of consciousness
proceeds by way of recapitulation. Having developed
self-reflective, analytic, critical consciousness in the First
Axial Period, we must now, while retaining these values,
reappropriate and integrate into that consciousness the
collective and cosmic dimensions of the pre-Axial con-
sciousness. We must recapture the unity of tribal con-
sciousness by seeing humanity as a single tribe.

Further, we must see this single tribe related organi-
cally to the total cosmos. This means that the con-
sciousness of the twenty-first century will be global
from two perspectives: (1) from a horizontal perspec-
tive, cultures and religions must meet each other on the
surface of the globe, entering into creative encounters
that will produce a complexified collective conscious-
ness; (2) from a vertical perspective, they must plunge
their roots deep into the earth in order to provide a
stable and secure base for future development. This
new global consciousness must be organically ecologi-
cal, supported by structures that will insure justice and
peace. The voices of the oppressed must be heard and

heeded: the poor, women, racial and ethnic minorities.
These groups, along with the earth itself, can be looked
upon as the prophets and teachers of the Second Axial
Period. This emerging twofold global consciousness is
not only a creative possibility to enhance the twenty-
first century; it is an absolute necessity if we are to sur-
Vive.

5. Globalization

Since the 16th-century European “Age of Discov-
ery” the earth has tended more and more to become, as
Wendell Wilkie put it in 1940, “One World.” This in-
creasingly happened in the form of “Christendom”
dominating and colonizing the rest of the world. In the
19th century, however, “Christendom” became less and
less “Christian” and more and more the “secular West,”
shaped by a secular ideology, or ideologies, alternative
to Christianity. Still, the religious and ideological cul-
tures of the West, even as they struggled with each
other, dealt with other cultures and their religions in the
customary manner of ignoring them or attempting to
dominate, and even absorb, them - though it became in-
creasingly obvious that the latter was not likely to hap-
pen.

As the 20th century drew to a close, however, all of
those ways of relating become increasingly impossible
to sustain. For example: What happened in other cul-
tures quickly led young men and women of the West to
die on the volcanic ash of Iwo Jima or the desert sands
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of Kuwait. But more than that, the “West” could no
longer escape what was done in the “First World,” such
as the production of acid rain, in the “Second World,”
such as the Chernobyl nuclear accident, or in the “Third
World,” such as the mass destruction of the Amazon
rain forest, “the world=s lungs.”

At the same time the world has been slowly, pain-
fully emerging from the millennia-long Age of Mono-
logue into the Age of Dialogue. As noted above, until
beginning a century or so ago, each religion, and then
ideology - each culture - tended to be very certain that it
alone had the complete “explanation of the ultimate
meaning of life, and how to live accordingly.” Then
through the series of revolutions in understanding,
which began in the West but ultimately spread more
and more throughout the whole world, the limitedness
of all statements about the meaning of things began to
dawn on isolated thinkers, and then increasingly on the
middle and even grass-roots levels of humankind: The
epistemological revolutions of historicism, pragmatism,
sociology of knowledge, language analysis, hermeneu-
tics, and finally dialogue.

Now that it is more and more understood that the
Muslim, Christian, secularist, Buddhist, etc. perception
of the meaning of things is necessarily limited, the Mus-
lim, Christian, secularist, etc. increasingly feels not only
no longer driven to replace, or at least dominate, all
other religions, ideologies, cultures, but even drawn to
enter into dialogue with them, so as to expand, deepen,
enrich each of their necessarily limited perceptions of

the meaning of things. Thus, often with squinting,
blurry eyes, humankind is emerging from the relative
darkness of the “Age of Monologue” into the dawning
“Age of Dialogue”—dialogue understood as a conver-
sation with someone who differs from us primarily so we
can learn, because of course since we now growingly re-
alize that our understanding of the meaning of reality is
necessarily limited, we might learn more about reality’s
meaning through someone else’s perception of it.

6. The Age of Global Dialogue

Ewert Cousins has basically affirmed everything
Hans Kiing has described as the newly emerging con-
temporary paradigm-shift, but Cousins sees the present
shift as much more profound than simply another in a
series of major paradigm-shifts of human history. He
sees the current transformation as a shift of the magni-
tude of the First Axial Period which will similarly re-
shape human consciousness. I too want to basically af-
firm what Kiing sees as the emerging contemporary
Major Paradigm-Shift, as well as with Cousins that this
shift is so profound as to match in magnitude the trans-
formation of human consciousness of the Axial Period,
so that it should be referred to as a Second Axial Pe-
riod.

More than that, however, I am persuaded that what
humankind is entering into now is not just the latest in a
long series of major paradigm-shifts, as Hans Kiing has

JSRI e No.7/Spring2004

30



so carefully and clearly analyzed. I am also persuaded
that it is even more than the massive move into the
consciousness transforming Second Axial Period, as
Ewert Cousins has so thoroughly demonstrated. Be-
yond these two radical shifts, though of course includ-
ing both of them, humankind is emerging out of the
‘from-the beginning-till-now’ millennia-long ‘Age of
Monologue” into the newly dawning “Age of Dia-
logue.”

The turn toward dialogue is, in my judgment, 7be
most fundamental, the most radical and utterly transformative of
the key elements of the newly emerging paradigm,
which Hans Kiing has so penetratingly outlined, and
which Ewert Cousins also perceptively discerns as one
of the central constituents of the Second Axial Age.
However, that shift from monologue to dialogue consti-
tutes such a radical reversal in human consciousness, is
so utterly new in the history of humankind from he begin-
ning, that it must be designated as literally
Arevolutionary,@ that is, it turns everything absolutely
around. In brief: Dialogue is a whole new way of thinking in
human history.

To sum up and reiterate: In the latter part of the
twentieth century humankind is undergoing a Macro-
Paradigm-Shift (Hans Kiing). More than that, at this
time humankind is moving into a transformative shift in
consciousness of the magnitude of the Axial Period
(800-200 B.C.E.) so that we must speak of the emerging
of the Second Axial Period (Ewert Cousins). Even more
profound, however, now at the edge of the Third Mil-
lennium humankind is slipping out of the shadowy Age

of Monologue, where it has been since its beginning,
into the dawn of the Age of Dialogue (Leonard
Swidler). Into this new Age of Dialogue Kiing=s Macro
Paradigm Shift and Cousins = Second Axial Period are
sublated (aufzehoben, in Hegel =s terminology), that is,
taken up and transformed. Moreover, as Ewert Cousins
has already detailed, humankind =s consciousness is be-
coming increasingly global. Hence, our dialogue part-
ners necessarily must also be increasingly global. In this
new Age of Dialogue dialogue on a global basis is now
not only a possibility, it is a necessity. As I noted in the
title of a recent book - humankind is faced with ulti-
mately with two choices: Dialogue or Death!*

III. Need for a global ethic

When the fact of the epistemological revolutions
leading to the growing necessity of interreligious,
interideological, intercultural dialogue is coupled with
the fact of all humankind =s interdependency - such that
any significant part of humanity could precipitate the
whole of the globe into a social, economic, nuclear, en-
vironmental or other catastrophe - there arises the
pressing need to focus the energy of these dialogues on
not only how humans perceive and understand the
world and its meaning, but also on how they should act
in relationship to themselves, to other persons, and to
nature, within the context of reality =s undergirding,
pervasive, overarching source, energy and goal, however
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understood. In brief, humankind increasingly desper-
ately needs to engage in a dialogue on the development
of, not a Buddhist ethic, a Christian ethic, a Marxist
ethic, etc., but of a global ethic - and I believe a key in-
strument in that direction will be the shaping of a Uni-
versal Declaration of a Global Ethit.

I say ethic in the singular rather than ethics in the
plural, because what is needed is not a full blown global
ethics in great detail - indeed, such would not even be
possible - but a global consensus on the fundamental at-
titude toward good and evil and the basic and middle
principles to put it into action. Clearly also, this ethic
must be global. It will not be sufficient to have a com-
mon ethic for Westerners or Africans or Asians, etc.
The destruction, for example, of the ozone layer or the
loosing of a destructive gene mutation by any one group
will be disastrous for all.

I say also that this Universal Declaration of a Global
Ethic must be arrived at by consensus through dialogue.
Attempts at the imposition of a unitary ethics by vari-
ous kinds of force have been had aplenty, and they have
inevitably fallen miserably short of globality. The most
recent failures can be seen in the widespread collapse of
communism, and in an inverse way in the resounding
rejection of secularism by resurgent Islamism.

That the need for a global ethic is most urgent is be-
coming increasingly apparent to all; humankind no
longer has the luxury of letting such an ethic slowly and
haphazardly grow by itself, as it willy nilly will gradually

happen. It is vital that there be a conscious focusing of
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energy on such a development. Immediate action is nec-
essary:

1) Every scholarly institution, whether related to a
religion or ideology or not, needs to press its experts of
the widest variety of disciplines to use their creativity
among themselves and in conjunction with scholars
from other institutions, both religiously related and not,
in formulating a Global Ethic.

2) Every major religion and ethical group needs to
commission its expert scholars to focus their research
and reflection on articulating a Global Ethic from the
perspective of their religion or ethical group - in dia-
logue with all other religions and ethical groups.

3) Collaborative “Working Groups,” of scholars in
the field of ethics which are very deliberately interreli-
gious, interideological need to be formed specifically to
tackle this momentous task, and those which already ex-
ist need to focus their energies on it.

4) Beyond that there needs to be a major permanent
Global Ethic Research Center, which will have some of
the best experts from the world =s major religions and
ethical groups in residence, perhaps for years at a
stretch, pursuing precisely this topic in its multiple rami-
fications.

When the Universal Declaration of a Global Ethic is fi-
nally drafted - after multiple consultation, revision and
eventual acceptance by the full range of religious and
ethical institutions - it will then serve as a minimal ethi-
cal standard for humankind to live up to, much as the
United Nation =s 1948 Universal Declaration of Human
Rights. Through the former, the moral force of the
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world =s religious and ethical institutions can be
brought to bear especially on those issues which are not
very susceptible to the legal and political force of the
latter. Such an undertaking by the Religions and Ideolo-
gies of the world would be different from, but comple-
mentary to, the work of the United Nations.

After the initial period, which doubtless would last
several years, the “Global Ethic Research Center” could
serve as an authoritative religious and ideological schol-
arly locus to which always-new specific problems of a
global ethic could be submitted for evaluation, analysis
and response. The weightiness of the responses would
be “substantive,” not “formal.” That 1s, its solutions
would carry weight because of their inherent persuasive-
ness coming from their intellectual and spiritual insight
and wisdom.

IV. Principles of a universal declaration of
a global ethic

Let me first offer some suggestions of the general
notions that I believe ought to shape a UNIVERSAL
DECLARATION OF GLOBAL ETHIC, and then of-
fer a tentative draft constructed in their light:

1. The Declaration should use langnage and images that are
acceptable to all major religions and ethical groups; hence, its lan-
guage ought to be “humanity-based,” rather than from authorita-
tive religions books; it should be from “below,” not from “above.”

2. Therefore, it should be anthropo-centric, indeed more, it
st be anthropo-cosmo-centric, for we can not be fully human ex-
cept within the context of the whole of reality.

3. The affirmations should be dynamic in form in the sense
that they will be susceptible to being sublated (aufgehoben), that is,
they might properly be reinterpreted by being taken up into a
larger framework.

4. The Declaration needs to set inviolable minimums, but
also open-ended maxinmms to be striven for; but maximums may
not be required, for it might violate the freedom-minimums of some
persons.

5. 1t conld well start with - though not limit itself to - ele-
ments of the so-called “Golden Rule” : Treat others as we would
be treated.

Excursus: the “Golden Rule”

A glimpse of just how pervasive the “Golden Rule”
is, albeit in various forms and expressions, in the
world =s religions and ideologies, great and small, can
be garnered from this partial listing:

a) Perhaps the oldest recorded version - which is
cast in a positive form - stems from Zoroaster (628-551
B.C.E.): “That which is good for all and any one, for
whomsoever - that is good for me...what I hold good
for self, I should for all. Only Law Universal is true
Law” (Gathas, 43.1).

b) Confucius (551-479 B.C.E.), when asked “Is

there one word which may serve as a rule of practice for
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all one’s life?” said: “Do not to others what you do not
want done to yourself” (Analects, 12.2 & 15.23).
Contfucius also stated in a variant version: “What I do
not wish others to do to me, that also I wish not to do
to them” (Analects, 5.11).

¢) The founder of Jainism was Vardhamana, known
as Mahavira (AGreat Hero - 540-468 B.C.E.); the vari-
ous scriptures of Jainism, however, derived from a later
period: “A man should wander about treating all crea-
tures as he himself would be treated” (Sutrakri-tanga
1.11.33). “One who you think should be hit is none else
but you.... Therefore, neither does he cause violence to
others nor does he make others do so” (Acarangasutra
5.101-2).

d) The founder of Buddhism was Siddhartha
Gautama, known as the Buddha “Enlightened One” -
563-483 B.C.E.); the various scriptures of Buddhism
also derived from a later period: “Comparing oneself to
others in such terms as ‘Just as [ am so are they, just as
they are so am I,” he should neither kill nor cause others
to kill” Sutta Nipata 705). “Here am I fond of my life,
not wanting to die, fond of pleasure and averse from
pain. Suppose someone should rob me of my life.... If I
in turn should rob of his life one fond of his life.... How
could I inflict that upon another?” (Samyutta Nikaya
v.353).

e) The Hindu epic poem, the 3rd-century B.C.E.
Mahabharata, states that its “Golden Rule,” which is ex-
pressed in both positive and negative form, is the sum-
mary of all Hindu teaching, “the whole Dharma”:
“Vyasa says: Do not to others what you do not wish

done to yourself; and wish for others too what you de-
sire and long for for yourself - this is the whole of
Dharma; heed it well” (Mahabharata, Anusasana Parva
113.9).

f) In the biblical book of Leviticus (composed in the
fifth century B.C.E., though some of its material may be
more ancient) the Hebrew version of the “Golden
Rule” is stated positively: “You shall love your neighbor
as yourself” (Lev. 19: 18).

g) The deuterocanonical biblical Tobit was written
around the year 200 B.C.E. and contains a negative ver-
sion - as most are - of the “Golden Rule”: “Never do to
anyone else anything that you would not want someone
to do to you” (Tobit 4:15).

h) The major founder of Rabbinic Judaism, Hillel,
who lived about a generation before Jesus, though he
may also have been his teacher, taught that the “Golden
Rule” - his version being both positive and negative -
was the heart of the Torah; “all the rest was commen-
tary”: “Do not do to others what you would not have
done to yourself” (Btalnud, Shabbath 31a).

1) Following in this Jewish tradition, Jesus stated the
“Golden Rule” in a positive form, saying that it
summed up the whole Torah and prophets: “Do for
others just what you want them to do for you” (Luke
6:31); “Do for others what you want them to do for
you: this is the meaning of the Law of Moses [ Tora/]
and of the teachings of the prophets” (Matthew 7:12).

j) In the seventh century of the Common Era
Mohammed is said to have claimed that the “Golden
Rule” is the “noblest Religion”: “Noblest Religion is
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this - that you should like for others what you like for
yourself; and what you feel painful for yourself, hold
that as painful for all others too.” Again: “No man is a
true believer unless he desires for his brother that which
he desires for himself.”*

k) The “Golden Rule” is likewise found in some
non-literate religions: “One going to take a pointed stick
to pinch a baby bird should first try it on himself to feel
how it hurts™®

1) The eighteenth-century Western philosopher
Immanuel Kant provided a “rational” version of the
“Golden Rule” in his famous “Categorical Imperative,”
or ‘Law of Universal Fairness”: “Act on maxims which
can at the same time have for their object themselves as
universal laws of nature.... Treat humanity in every case
as an end, never as a means only.”"

m) The late nineteenth-century founder of
Baha’ism, Baha’ullah, wrote: “He should not wish for
others that which he doth not wish for himself, nor
promise that which he doth not fulfill.”*8

n) In 1915 a new version of Buddhism, Won Bud-
dhism, was founded in Korea by the Great Master
Sotaesan. In the teachings he left behind are found vari-
ants of the “Golden Rule”: “Be right yourself before
you correct others. Instruct yourself first before you
teach others. Do favors for others before you seek fa-
vors from them.” “Ordinary people may appear smart
in doing things only for themselves, but they are really
suffering a loss. Buddhas and Bodhisattvas may appear to
be stupid in doing things only for others, but eventually
they benefit themselves.”?

It is clear that the core of the world =s major Reli-
gions, the “Golden Rule,” “does not attempt the futile
and impossible task of abolishing and annihilating the
authentic ego. On the contrary, it tends to make con-
cern for the authentic ego the measure of altruism. ‘Do
not foster the ego more than the a/tery care for the alter as
much as for the ¢g.” To abolish egoism is to abolish al-
truism also; and vice versa.”*

Authentic egoism and authentic altruism then are
not in conflict with each other; the former necessarily
moves to the latter, even possibly “giving one’s life for
one’s friend.” This, however, is the last and highest
stage of human development. It is the stage of the
(w)holy person, the saint, the arahat, the bodhisattva,
the sage. Such a stage cannot be the foundation of human
society; it must be the goa/ of it. The foundation of hu-
man society must be first authentic self-love, which in-
cludes moving outward to loving others.

Not recognizing this foundation of authentic self-
love is the fundamental flaw of those idealistic systems,
such as communism, that try to build a society on the

foundation of altruism. A human and humanizing society

should /ad toward (w)holiness, toward altruism, but it
cannot be built on the assumption that its citizens are
(w)holy and altruistic to start with. Such an altruism
must grow out of an ever developing authentic self-
love; it cannot be assumed, and surely it cannot be
forced (as has been tried for decades - with disastrous
dehumanizing results).
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6. As humans ineluctably seek ever more knowledge, truth, so
too they seek to draw what they perceive as the good to themselyes
(that is, they love). Usually this self is expanded to include the

Sfamily, and then friends. 1t needs to continne its natural expan-
sion to the community, nation, world and cosmos, and the source
and goal of all reality.

7. But this human love necessarily must start with self-love,

for one can love one’s “neighbor” only AS one loves oneself; but
since one becomes human only by inter-human mutuality, loving
others fulfills one=s own humanity, and hence is also the greatest
act of authentic self-love.

8. Another aspect of the ‘Golden Rule” is that humans are
always to be treated as ends, never as mere means, i.e., as subjects,
never as mere objects.

9. Yet another implication of the “Golden Rule” is that those
who cannot protect themselves onght to be protected by those who
can.

10. A further ring of the expanding circles of the “Golden
Rule” is that non-human beings are also to be reverenced and
treated with respect because of their being.

11. It 1s important that not only basic but also
middle ethical principles be spelled out in this Declara-
tion. Although most of the middle ethical principles that
need to be articulated in this Declaration are already
embedded in juridical form in the United Nations’ 1948
Universal Declaration of Human Rights, it is vital that
the religions and ethical traditions expressly state and
approve them. Then the world, including both adher-
ents and outsiders of the various religions and ethical
traditions, will know what ethical standards all are com-
mitting themselves to.

12. If a Universal Declaration of a Global Ethic is to be
meaningful and effective, however, its framers must resist the temp-
tation to pack too many details and special interests into it. It can

Sfunction best as a kind of “constitutional” set of basic and middle
ethical principles from which more detailed applications can be
constantly be drawn.

V. A plan of action

Such general suggestions need to be discussed, con-
firmed, rejected, modified, supplemented. Beyond that,
it is vital that all the disciplines contribute what from
their perspectives ought to be included in the Declara-
tion, how that should be formulated, what is to be
avoided - and this is beginning to happen. The year
1993 was the 100th anniversary of the 1893 World Par-
liament of Religions which took place in Chicago and
marked the beginning of what became world-wide inter-
religious dialogue. As a consequence, a number of inter-
national conferences took place and in the center of
them was the launching and developing of a Universal
Declaration of a Global Ethic.

The first was held in New Delhi, India in February,
1993; the second in August of the same year in Banga-
lore, India and the third that year in September in Chi-
cago. For that huge (over 6,000 participants) September
1993 Chicago “Parliament of the World’s Religions”
Professor Hans Kiing drafted a document entitled
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“Declaration Toward a Global Ethic,” which the Parlia-
ment adopted.”!

Beyond that, the text given below, after having been
commissioned by the January 1992 meeting in Atlanta,
Georgia of the “International Scholars’ Annual
Trialogue-ISAT@ (Jewish-Christian-Muslim), was
drafted by Professor Leonard Swidler and submitted to
and analyzed at the January, 1993 meeting of ISAT in
Graz, Austria; it was focused on during the spring 1993
semester graduate seminar Leonard Swidler held at
Temple University entitled: “Global EthicssHuman
Rights-World Religions”; it was also a major focus of
the “First International Conference on Universalism” in
August, 1993, in Warsaw; a Consultation of the Ameri-
can Academy of Religion in November, 1993, in Wash-
ington D.C. was devoted to the topic; the sixth “Inter-
national Scholars” Annual Trialogue” in January, 1994,
concentrated for a second year on the Universal Decla-
ration; in May, 1994, it was the subject of a conference
sponsored by the “International Association of Asian
Philosophy and Religion - IAAPR@ in Seoul, Korea;
the “World Conference on Religion and Peace -
WCRP” in part focused on it in its fall, 1994 World As-
sembly in Rome/Riva del Garda, Italy; and on June 20-
21, 1995, it was the subject of a conference in San Fran-
cisco in honor of the “Fiftieth Anniversary of the
Founding of the United Nations,” entitled: “Celebrating
the Spirit: Towards a Global Ethic.”

In March, 1997, the Philosophy and Ethics Division
of UNESCO held in Paris the first meeting of its newly

established committee to work toward a “Universal
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Ethic.” Its second meeting was held December, 1997 in
Naples in conjunction with the Instituto Italiano degli
Studii Filosofici. Both the above two Drafts (as well as the
one described next) were submitted to this UNESCO
committee.

More recently Professor Kiing drafted a third text
(also contained in this volume), this time within the
context of the InterAction Council, entitled “A Universal
Declaration of Human Responsibilities.” The InterAction
Council is a committee made up of former heads of
states, chaired by retired Chancellor Helmut Schmidt of
Germany. All three of these texts have been subjected
to numerous consultations and comments by scholars
and thinkers from multiple philosophical, religious and
other backgrounds.

It is vital that we study this matter seriously, but we
also need to act. We must not dally, for the changes in
the world are mounting not only in arithmetic but in
geometric fashion. We must hurry with our global ethi-
cal guiding light to “get ahead of the curve,” lest Samuel
Huntington =s grim prediction of the “Clash of Civiliza-
tions” and worse, comes true. On the other hand, a
document merely handed down from above will lack
the “ownership” of those who it is to influence and
guide.

In this matter we can learn from the methodology
employed by the Earth Charter Project headquartered in
Costa Rica and chaired by Professor Steven Rockefeller.
They did indeed initially “prime the pump” with textual
input from leading scholars and thinkers, but have then
put their bread out on the water of a vast network of
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Non-Governmental Organizations (NGOs), religious,
secular, political and semi-political organizations and in-
dividuals, urging them to bring insights and formula-
tions up from below, which the headquarters is then
synthesizing,

To summarize: It is imperative that various religious
and ethical communities, ethnic groups and geographi-
cal regions work on discussing and drafting their own
versions of a “Universal Declaration of a Global Ethic,”
that is, what they consider their own basic ethical principles,
which they at the same time believe people of all other religions and
ethical traditions could also affirm. The three already existing
drafts should certainly be made use of in this process.
But all communities and regions need to make their
own contributions to the final Declaration, and in the
process of wrestling with the issue and forging the
wording, they will make the concern for a global ethic
their own, and will thus better be able to mediate it to
their “constituents” and enhance the likelihood of the
Declaration in fact being adhered to in practice.

What needs to be stressed is that such a project
cannot be carried out only by the scholars and leaders
of the world =s religious and ethical communities,
though obviously the vigorous participation of these el-
ements is vital. The ideas and sensitivities must also
come from the grassroots.

Moreover, it is also at the grassroots, as well at the
levels of scholars and leaders, that, first,
consciousnesses must be raised on the desperate need
for the conscious development of a Global Ethic, and
then once drafted and accepted, the conviction of its

validity must be gained. The most carefully thought out
and sensitively crafted Declaration will be of no use if
those who are to adhere to it do not believe in it. A
Global Ethic must work on all three levels: scholars,
leaders, grassroots. Otherwise it will not work at all.
Hence, I urge:

! first, all religious, ethical, ethnic and geographical
communities and organizations (either alone or in con-
cert with others, but always in a dialogic spirit) - and
most especially the myriad NGOs of the world - need
to move seriously but quickly to the drawing up of their
own Draft of a “Universal Declaration of a Global
Ethic”;

I second, these groups need to strategize on how to
maneuver their Drafts to gain the greatest influence in
all the theaters each operates in: the UN, other NGOs,
scholarly groups, religious groups, the vast world of the
internet, myriads of grass-roots organizations - in short,
wherever aroused imaginations will lead;

! third, each group should send their Draft of a

“Universal Declaration of a Global Ethic” to the Censer
Jfor Global Ethics (Professor Leonard Swidler, Journal of
Ecumenical Studies, Temple University, Philadelphia, PA
19122; FAX: 215-204-4569; E-mail:
dialogue@vm.temple.edu), which will serve first as a
collection and distribution center, and when the time 1s
appropriate, a facilitator in the process of synthesizing a
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final Draft and devising in as democratic manner as
possible a process of world-wide adoption.

In sum, having studied, listened and thought, I chal-
lenge us all to take up this vital task and act!

UNIVERSAL DECLARATION OF A GLOBAL
ETHIC

I. RATIONALE

We women and men from various ethical and reli-
gious traditions commit ourselves to the following Uni-
versal Declaration of a Global Ethic. We speak here not
of ethics in the plural, which implies rather great detail,
but of ezhic in the singular, 1.e., the fundamental attitude
toward good and evil, and the basic and middle prin-
ciples needed to put it into action.

We make this commitment not despite our differ-
ences but arising out of our distinct perspectives, recog-
nizing nevertheless in our diverse ethical and religious
traditions common convictions that lead us to speak out
against al forms of inhumanity and for humaneness in
our treatment of ourselves, one another and the world
around us. We find in each of our traditions:

a) grounds in support of universal human rights,

b) a call to work for justice and peace, and

¢) concern for conservation of the earth.

We confirm and applaud the positive human values
that are, at times painfully slowly, but nevertheless in-
creasingly, being accepted and advocated in our world:
freedom, equality, democracy, recognition of interde-
pendence, commitment to justice and human rights. We
also believe that conditions in our world encourage, in-
deed require, us to look beyond what divides us and to
speak as one on matters that are crucial for the survival
of and respect for the earth. Therefore we advocate
movement toward a global order that reflects the best
values found in our myriad traditions.

We are convinced that a just global order can be
built only upon a global ethic which clearly states uni-
versally-recognized norms and principles, and that such
an ethic presumes a readiness and intention on the part
of people to act justly - that is, a movement of the heart.
Secondly, a global ethic requires a thoughtful presenta-
tion of principles that are held up to open investigation
and critique - 2 movement of the head.

Each of our traditions holds commitments beyond
what is expressed here, but we find that within our ethi-
cal and religious traditions the world community is in
the process of discovering elements of a fundamental
minimal consensus on ethics which is convincing to all
women and men of good will, religious and nonreli-
glous alike, and which will provide us with a moral
framework within which we can relate to ourselves,
each other and the world in a just and respectful man-
ner.

In order to build a humanity-wide consensus we
find 1t is essential to develop and use a language that is
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humanity-based, though each religious and ethical tradi-
tion also has its own language for what is expressed in
this Declaration.

Furthermore, none of our traditions, ethical or reli-
gious, is satisfied with minimums, vital as they are;
rather, because humans are endlessly self-transcending,
our traditions also provide maximums to be striven for.
Consequently, this Declaration does the same. The
maximums, however, clearly are ideals to be striven for,
and therefore cannot be required, lest the essential free-
doms and rights of some thereby be violated.

II. PRESUPPOSITIONS

As a Universal Declaration of a Global Ethic, which
we believe must undergird any affirmation of human
rights and respect for the earth, this document affirms
and supports the rights and corresponding responsibili-
ties enumerated in the 1948 Universal Declaration of
Human Rights of the United Nations. In conjunction
with that first United Nations Declaration we believe
there are five general presuppositions which are indis-
pensable for a global ethic:

a) Every human possesses inalienable and inviolable
dignity; individuals, states, and other social entities are
obliged to respect and protect the dignity of each per-
son.

b) No person or social entity exists beyond the
scope of morality; everyone - individuals and social or-
ganizations - is obliged to do good and avoid evil.

¢) Humans are endowed with reason and conscience
- the great challenge of being human is to act conscien-
tiously; communities, states and other social organiza-
tions are obliged to protect and foster these capabilities.

d) Communities, states and other social organiza-
tions which contribute to the good of humans and the
world have a right to exist and flourish; this right should
be respected by all.

e) Humans are a part of nature, not apart from na-
ture; ethical concerns extend beyond humanity to the
rest of the earth, and indeed the cosmos. In brief: this
Declaration, in reflection of reality, is not just anthropo-
centric, but cosmo-anthropo-centric.

III. A FUNDAMENTAL RULE

We propose the Golden Rule, which for thousands
of years has been affirmed in many religious and ethical
traditions, as a fundamental principle upon which to
base a global ethic: “What you do not wish done to
yourself, do not do to others,” or in positive terms,
“What you wish done to yourself, do to others.” This
rule should be valid not only for one=s own family,
friends, community and nation, but also for all other in-
dividuals, families, communities, nations, the entire
world, the cosmos.
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IV. BASIC PRINCIPLES

1. Because freedom is of the essence of being hu-
man, every person is free to exercise and develop every
capacity, so long as it does not infringe on the rights of
other persons or express a lack of due respect for things
living or non-living. In addition, human freedom should
be exercised in such a way as to enhance both the free-
dom of all humans and due respect for all things, living
and non-living.

2. Because of their inherent equal dignity, all hu-
mans should always be treated as ends, never as mere
means. In addition, all humans in every encounter with
others should strive to enhance to the fullest the intrin-
sic dignity of all involved.

3. Although humans have greater intrinsic value
than non-humans, all such things, living and non-living,
do possess intrinsic value simply because of their exist-
ence and, as such, are to be treated with due respect. In
addition, all humans in every encounter with non-hu-
mans, living and non-living, should strive to respect
them to the fullest of their intrinsic value.

4. As humans necessarily seek ever more truth, so
too they seek to unite themselves, that is, their “selves,”
with what they perceive as the good: in brief, they love.
Usually this “self” is expanded/transcended to include
their own family and friends, seeking the good for
them. In addition, as with the Golden Rule, this loving/

loved “self” needs to continue its natural expansion/

transcendence to embrace the community, nation,
world, and cosmos.

5. Thus true human love is authentic self-love and
other-love co-relatively linked in such a way that ult-
mately it is drawn to become all-inclusive. This expan-
sive and inclusive nature of love should be recognized
as an active principle in personal and global interaction.

6. Those who hold responsibility for others are
obliged to help those for whom they hold responsibility.
In addition, the Golden Rule implies: If we were in seri-
ous difficulty wherein we could not help ourselves, we
would want those who could help us to do so, even if
they held no responsibility for us; therefore we should
help others in serious difficulty who cannot help them-
selves, even though we hold no responsibility for them.

7. Because all humans are equally entitled to hold
their religion or belief - i.e., their explanation of the ulti-
mate meaning of life and how to live accordingly - as
true, every human =s religion or belief should be
granted its due freedom and respect.

8. In addition, dialogue - i.e., conversation whose
primary aim is to learn from the other - is a necessary
means whereby women and men learn to respect the
other, ceaselessly to expand and deepen their own ex-
planation of the meaning of life, and to develop an ever
broadening consensus whereby men and women can
live together on this globe in an authentically human
manner.
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V. MIDDLE PRINCIPLES

The following “Middle Ethical Principles” are in
fact those which underlie the 1948 United Nations Uni-
versal Declaration of Human Rights, formally approved
by almost every nation in the world.

1. Legal Rights/ Responsibilities:

Because all humans have an inherent equal dignity,
all should be treated equally before the law and pro-
vided with its equal protection.

At the same time, all individuals and communities
should follow all just laws, obeying not only the letter
but most especially the spirit.

2. Rights/ Responsibilities Concerning Conscience and Relr-
gion or Belief:

Because humans are thinking, and therefore essen-
tially free-deciding beings, all have the right to freedom
of thought, speech, conscience and religion or belief.

At the same time, all humans should exercise their
rights of freedom of thought, speech, conscience and
religion or belief in ways that will respect themselves
and all others and strive to produce maximum benefit,
broadly understood, for both themselves and their fel-
low humans.

3. Rights/ Responsibilities Concerning Speech and Informa-
twon:

Because humans are thinking beings with the ability
to perceive reality and express it, all individuals and
communities have both the right and the responsibility,
as far as possible, to learn the truth and express it hon-
estly.

At the same time everyone should avoid cover-ups,
distortions, manipulations of others and inappropriate
intrusions into personal privacy; this freedom and re-
sponsibility is especially true of the mass media, artists,
scientists, politicians and religious leaders.

4. Rights/Responsibilities Concerning Participation
in All Decision-making Affecting Oneself or Those for

Whom One is Responsible:

Because humans are free-deciding beings, all adults
have the right to a voice, direct or indirect, in all deci-
sions that affect them, including a meaningful participa-
tion in choosing their leaders and holding them ac-
countable, as well as the right of equal access to all
leadership positions for which their talents qualify them.

At the same time, all humans should strive to exer-
cise their right, and obligation, to participate in self-gov-
ernance as to produce maximum benefit, widely under-
stood, for both themselves and their fellow humans.

5. Rights/ Responsibilities Concerning the Relationship be-
tween Women and Men:

Because women and men are inherently equal and
all men and women have an equal right to the full devel-
opment of all their talents as well as the freedom to
marry, with equal rights for all women and men in living
out or dissolving marriage.

At the same time, all men and women should act to-
ward each other outside of and within marriage in ways
that will respect the intrinsic dignity, equality, freedom
and responsibilities of themselves and others.

6. Rights/ Responsibilities Concerning Property:
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Because humans are free, bodily and social in na-
ture, all individual humans and communities have the
right to own property of various sorts.

At the same time, society should be so organized
that property will be dealt with respectfully, striving to
produce maximum benefit not only for the owners but
also for their fellow humans, as well as for the world at
large.

7. Rights/ Responsibilities Concerning Work and I eisure:

Because to lead an authentic human life all humans
should normally have both meaningful work and recre-
ative leisure, individuals and communities should strive
to organize society so as to provide these two dimen-
sions of an authentic human life both for themselves
and all the members of their communities.

At the same time, all individuals have an obligation
to work appropriately for their recompense, and, with
all communities, to strive for ever more creative work
and re-creative leisure for themselves, their communi-
ties, and other individuals and communities.

8. Rights/ Responsibilities Concerning Children and Ednca-
tion:

Children are first of all not responsible for their
coming into existence or for their socialization and edu-
cation; their parents are. Where for whatever reason
they fail, the wider community, relatives and civil com-
munity, have an obligation to provide the most humane
care possible, physical, mental, moral/spiritual and so-
cial, for children.

Because humans can become authentically human
only through education in the broad sense, and today
increasingly can flourish only with extensive education

in the formal sense, all individuals and communities
should strive to provide an education for all children
and adult women and men which is directed to the full
development of the human person, respect for human
rights and fundamental freedoms, the promotion of un-
derstanding, dialogue and friendship among all humans
- regardless of racial, ethnic, religious, belief, sexual or
other differences - and respect for the earth.

At the same time, all individuals and communities
have the obligation to contribute appropriately to pro-
viding the means necessary for this education for them-
selves and their communities, and beyond that to strive
to provide the same for all humans.

9. Rights/ Responsibilities Concerning Peace:

Because peace as both the absence of violence and
the presence of justice for all humans is the necessary
condition for the complete development of the full hu-
manity of all humans, individually and communally, all
individuals and communities should strive constantly to
further the growth of peace on all levels, personal, inter-
personal, local, regional, national and international,
granting that

a) the necessary basis of peace is justice for all con-
cerned;

b) violence is to be vigorously avoided, being re-
sorted to only when its absence would cause a greater
evil;

c) when peace is ruptured, all efforts should be bent
to its rapid restoration - on the necessary basis of justice
for all.

At the same time, it should be recognized that
peace, like liberty, is a positive value which should be
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constantly cultivated, and therefore all individuals and
communities should make the necessary prior efforts
not only to avoid its break-down but also to strengthen
its steady development and growth.

10. Rights/ Responsibilities Concerning the Preservation of
the Environment:

Because things, living and non-living, have an intrin-
sic value simply because of their existence, and also be-
cause humans cannot develop fully as humans, or even
survive, if the environment is severely damaged, all indi-
viduals and communities should respect the ecosphere
within which Awe all live, move and have our being,@
and act so that

a) nothing, living or non-living, will be destroyed in
its natural form except when used for some greater
good, as, for example, the use of plants/animals for
food;

b) if at all possible, only replaceable material will be
destroyed in its natural form.

At the same time, all individuals and communities
should constantly be vigilant to protect our fragile uni-
verse, particularly from the exploding human popula-
tion and increasing technological possibilities which
threaten it in an ever expanding fashion.
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