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Abstract: This article examines Thailand’s religious attitudes under the government of
Prayut Chan-o-cha in the post-Bhumibol era (2018-2019). The article argues that this
government has provided justifications for state intervention in people’s religious lives.
Field research was conducted in the Department of Religious Affairs of Thailand from June
to September in 2018 and 2019 to analyze state policies and gain a better understanding of
Thailand’s management of religion. The article also analyzes the 2017 constitutional
change and the 2018 Sangha Act to reveal how Thailand deals with different religions in
the country. The research found that, in the post-Bhumibol era, Prayut’s government has
attempted to give Buddhism an even greater position of superiority over other religions by
supporting it with government policies and constitutional clauses. In contrast, King Rama
X, the successor of Bhumipol, has pursued the king’s traditional role as a religious sponsor.
However, unlike his predecessor, he does not devote himself to the traditional kingly
virtues derived from Buddhism.
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1. Introduction

The recent resurgence of religion in the modern world calls for a re
evduation of the concept of secularization (Turner 2011, 127). The gro
wing role d religion in sogety is evidenced by various faitkbased con
flicts (Bromley and Melton 2002; Martin 2016; Juergensmeyer 2017) and
state involvement in religious affairs (Fox 2008; Seo 2013; Larsson 2019).
These actions have the potential to reintegrateligion into pubic life.

The rew task is to criticalf examine the compatibility of rggion with
constitutional democracies, replacing the previous goal of separating
religion andstate (Nain 2008; Cohen and Laborde 20E6)thermore, the
9/11 attacksand subsequent scide bonbingshave repositioned Isia at

the center of religious research. However, the focus on the frictions
between the Islamic world and the Christian West has left other religious
cultures, particdarly Buddhism, relatively understdied.

In July 2016the Geman ftabloid Bild attracted world-wide news
coverage by publishing a set of photos of Thail@@rown Prince Maha
Vajiralongkorn atthe Munich International Airport. Together with his pet
poodle, which had been awarded the rank of Alhief Marshhin the
Royal ThaAir Force, the heira the throne was pictured wearing a tight
rolled-up tank top, ilHitting skinny jeans, and a fulback fake tattoo. A
few days later, Andrew MacGregor Marshall, a former Bandladed Reu
ters correspodent, postedanother photo of the prince in a similatank
top, which was again widely shared on social media. After the release of
the photos, the Thai police detaine@®oppawan Bunluesilp the British
journalist® Thai wife and seized her electronicvilees. She wsvisiting
her parents in Bangkok with herthree-yearold son when the police
raided her parent€home. She was freed after questioning, as she was not
involved in the work of her husband, who had been banned from Thailand
since 2011 for hisriticisms ofthe Thaimonarchy.

The incident caused aational scandal in Thailand, a country known
for having the world® strictest lssemajestZ law (Streckfuss 2010, 8).
Section 112 of Thaila® criminal code dictates that anyone, including
foreign nationals, who@efames, risults, orthreatens the king, tle queen,
the heir-apparent, or the reger@will be punished with up to 15 years in
prison. Since King Rama 1X, Bhumibol Aglatlej (reign: 1942016), died
on October 13, 2016 at the age of 88, themajestZ lanhas becme a
political hot potato, becawsof public protests by th@lew Peopl® PartyD
against the new king Rama X, Maha Vajiralongkorn, named after the
Peoplé&® Party, who introduced constitutional monarchy to Thailand. They
demanced a full democracyin Thailand, assertilg that sovereign power
belongs to the people, not the king. Further, they commghRrayut with a
Japanese cartoon characté®amtarddto allude to his corruption, saying
that Prayut takes bribes all the time just as Hamtarats allthe nuts.
These circumstances are quite a ctmast to when the Thai people
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mourned the death of their mucleloved King Rama 1X, as both Thai and
international media reported (Thairath 2017; BBC Thailand 2016; Reuters
2016;Jamiesor2016;Holmes2017).In the postBhumibol era, this change
signals a uder societal shift in Thailand, compelling both King Rama X
and Prime Minister Prayut to devise strategies to maintain the Thai
people's trust in them

The late King Bhumitd took the throne in 1946, when th&tatus of
the Thai monachy was not seure. Given the escalating tensions between
the monarchy and moderzation, the absolute monarchy was overthrown
in 1932 and King Rama VII, Prajadhipok (reign: £82pabdicated dew
years later. Bhumib@ elder broher, King Rama VI, Aanda (reign:
193%16), was shot and killed after a decade on the throne, and the
perpetrator has never been identified. At 18 years old, Bhumibol faced the
daunting task of restablishing the mnarchy, a task in which he achieved
remarkablesuccess (Kobku2003). Ruling the country for seven decades,
King Bhumibol not only restored the weakened monarchy but also
reinstated its place at the center of Thai societhe Thai people regarded
the royal projects asas/ing backward regionsrom povety, lawlessnes,
and more significantly, regarded King Bhumibol as a mediator for stability
and deterrent to national emergencies. Moreover, unlike a constitutional
monarch, King Bhumibol wielded actual political power awds seen as
embodying 1 (Bunborgkarn 1993, 230

This article aims to explore Thaila® management of religion post
Bhumibol. The departure of the king, the coun®yepitome of Buddhism,
marked a new era of uncertainty in the relationshiptteen religon and
the state, as itencouraged and justifiel state intervention into the relr
gious lives of the natio® people A longstanding Thai plitical ideology
stipulates that the king, religion, and natioare indissolubly bound, but
the governmen® position has been somewhat alear. Thailand is widely
recognized for its rich Buddhist tradition and culture (Keyes 1971,
Cassaniti 2015). Approximately 94.6% of its 69 million population adheres
to Buddhism, making it a highly influential force in Thai society. However,
it is currently a mater of debate aso which entity - the new king, the
government, or both will exert religious hegemony in the country.

Based on field research conducted tile Department of Religious
Affairs (DRA) within the Ministry of Culture of Thailand, sharticle
focuses on th&hai governmen® postBhumibol perceptions of religions,
and analyes the institutionalzation of religion in Thailand. The article
investigaes several policies and incidents to better comprehend Thai
land® management of religio in this transitional period. Last, an over
view of Thai law concerning religion, specifically the Constitution and the
Sangha Act, is presented, in order to betterriflathe examples acquired
from field work.
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2. The DRA and Buddhism

One of the author®f the aticle conducted feldwork in the DRA to
witness how the Thai government handles religions, from the end of June
to the beginning of September in 2018 and 2019, umA approval as a
visiting scholar. Also, one of the authors attended everydagnes and
had access to inteal documents. The discussion of thestitutio nali-
zation of religion in Thailand is divided into three topics: (1) the role of
the Department ofReligious Affairs (DRA) as a government agency-over
seeing five major religionsn Thaland, (2) the implemerdtion of the
(Health Charter for Buddhist Monks 2017 [B.E. 2880jd (3) the lack of
recognition for the Churches of Christ of Thailand (CCThdargesized
religious association, which in Thai administrative terms refeixs an
independent religious aganization.

2.1. DRA as a government agency for five religions in Thailand

In Thailand, there are two different government agencies related to
the religion. The DRA deals with the five recorgd religions in Thailand,
that is, Budhism, Islam, Christianity Hindu-Brahmanism, and Sikhism.
Meanwhle, the the National Office of Buddhism (NOB), under the office of
the Prime Minister (OPM) takes responsibilifpr the cultivation and
support of Buddhism, as well as the managemehtBudihist assets,
Buddhist areasand monks, as specified in the Sangha Act. The DRA is
intended to control the religious activities not only of Buddhism but also
of the other four réigions. However, a considerable part of the DRA is still
allocated toactivities sipporting Theravada Buthism, in particular, such
as the protection of Buddhism, the support and protection of Buddhist
education, and tasks related to the Sangha Act. Bigidhas never lost its
advantage under the DRA, and the governn@rmatronage of Buddhism
has been dupliated through both the NOB and the DRA since then.

2.2. Government Support for Buddhist Monks’ Health

The Sangha and eight different government agencies pozdl the
Health Charter for Buddhist Monks 2017 [B.E. 2560§ccodance with
the 191/2560 Buddhistr@er Resolution held on March 20, 2017. (Public
Assistance Committee of The Sangha Supreme Council of Thailand et al.,
2017). It was finally completed ddecember 20, 2017, and the DRA held a
conference to discus$ie pronulgation ofthe Health Charter foBuddhist
Monks 2017 [B.E. 2560] to extend results to other religions. The conference
was held on the first floor of the Ministry of Culture (DRA, 2018aje of
the authors of the article also attended this conface, wth the appioval
of the DRA, and fmd that this conference aimed to announce the char
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ter® implementation rather than discuss or extend the results to other
religious leaders.

In this corference, the directorgeneral of the DRA, Manas Taratjai,
explainedthe necessit for this charter asdllows: Buddhist monks could
not choose their diets because of the monastic discipl®@ayadthere-
fore, it is necessary to inform laypeople whateaappropriate offerings to
the monks. Some religions, sucls &ikhs adhere to egetarian diets,
which are good for health. Furthermore, some religions, such as Chiristi
anity, have their hospitals. Those hospitals enable their clerics to be more
accessibleo medical treatments. However, Buddhist monks have 4iffi
culty accessing medicaservicesQ(Taratjai a1 July 6, 2018).

The (Health Charter for Buddhist Monks 202@ontained provisions
that sparked controversy. One such provision allowed the government to
provide support for budget, manpower resources, medigalipment, and
healthcae institutions only fa Buddhist monks(Clause 121). Repre
sentatives from other religions, including Islam, Christianity, and Sikhism,
but not HinduBrahmanism, requested that their religious leaders also be
included to receive tkse begfits, and likewse for Buddhist monksThe
DRAS secretay responded negatively, justifying the response by noting
that this charter was not legislation, thus not legally binding. He reeom
mended that they produce their own charters, rather than dity this
charter. Howeer, they stated that esn if the DRA shar knowledge
acquired through the drafting of this charter, it would be virtually in
possible to prepare a new one for themselves. Compared to Theravada
Buddhism, other religions in Thailand@smal, and therefore developing
such chartes is challengingThe religious representatives in the confe
rence were discouraged by their human and material resource limitations.
Even this charter required the Sangha and eight government agencies
until it is completed to work taether for nine monthsso it seems uncle
how those relatively small religions could write their own charters.

= ol ol
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Figure 1. Medical check-up service for Buddhist monks under the Health Charter for Buddhist

Monks, 2017. DRA, Ministry of Culture, Thailand.
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The Health Charter for Buddhist Monks 204ds established as plan
ned, and health checlkips were conducted for Buddhist monks in accor
dance with the charter. The medical data collected began to accumulate.
The campaigns for onksChealth were alsdmplemented with the support
of the government. InJuly 2019, one of the authorset with religious
representatives from other religions who had attended the conference.
They mentioned that they had not even drafted a charter for itheeli-
gious leaders. fis instance suggests that the Depaent of Religious Af
fairs (DRA) and other government agencies prioritized providing excep
tional support to Theravada Buddhism, while neglecting other religgO
leaders or clerics in the processhis situation raises oncerns that non
Buddhist religions may be peripheralized in Thailand.

2.3. A Contentious refusal of the DRA against a Christian asso-
ciation

On July 13, 2018, the DRA organized a conference with five other
government agenciesncluding the Department of Prawncial Adminidra-
tion, the Thai Police Clearance Centre, the Immigration Bureau, the Office
of the National Security Council, and the National Intelligence, to discuss
the approval of a new largseized religious associatiorAccoding to the
Regulation ofthe Department of Religious Affairs on Religious Organiza
tions, 1969, religious organizations are classified into three types: 1.-large
sized religious associations, 2. special religious organizations, and 3- small
sized eligious organizations. Accordingo the DRA (2018b), largized
religious associations are completely independent and do not belong to
any other umbrella religious organization. One of the authors participated
in this conference as an observer with thppaoval of the DRAS director.

The conference was triggered by a petition (Document No. NR. 1015.05/
48123) submitted to the prime minister by the Churches of Christ of
Thailand (CCT), a Protestant association that is considered the largest
Christian denonmation in Thailand. In the petition, the CCT emphasized
that they were established about 50 years ago and have more than 80
churches and 3,000 members in over 30 province$hailand. The CCT
demanded that the Office of the Prime Minister (OPM) media®vben
them and the DRA due to thBRAS refusal to approve the CCT as a new
independent religious association. However, the DRA declined thédCCT
request, citing section 31 of the 2017 Constitution, Order 49/2559 of the
National Security Council, and thelan br Paronage and Protectiorof
Religions in Thailand.

The CCT demanded that the prime minister issue three commands to
the DRA. First, to approve them as a new lasged religious association.
Second, to investigate and prepare an organizeddfstegistered religious
associatios in Thailand to easily obtain data from them. Third, to amend
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the 1969 regulations on religious group registration in accordance with
contemporary society. The CCT asserted that the DRA ignored their
request, causing tha to lose opportunities for supportthat other reli-
gious groups or denominations could have received. They also claimed to
have lost opportunities to cooperate with government agencies. The OPM
passed the petition to the DRA for reconsideration. Howeviee, DRA
attempted to approve the CCas a smalbized religious organization
subordinate to existing Christian associations, disregarding the regula
tions for deliberating new religious organizations and deciding solely
based on internal principles.

The ORA respnded b the CCT that, even tugh they did not
approve the CCT as an independent association, as long as the CCT did not
violate Thai laws and complied with the obligations of the Thai people, the
CCT could continue their religious activities. Thigs erswed in section
31 of the Costitution of 2017 which stipulates tha@ person shall enjoy
full liberty to profess a religion and shall enjoy the liberty to exercise or
practice a form of worship in accordance with their religious principles,
provided tha it shall not be adverse tohte duties of all Thai people,
neither shall it endanger the safety of thatate, nor shall it be contrary to
public order or good morafS(Document No. WT 0202/5563). The BRA
decision meant that the CCT would not beleato enjoy certain benefits
that only officially approved independent religious associations could
receive. This is due to the DRAL969 regulations on religious organiza
tions, which state that if the DRA approves an independent religious
associationjt must support the association in vaous ways. For instance,
it must support evangelists to obtain ID cards or visas, help with their
religious worship, assist with resolving any issues that may arise with
their association, invite them to religious affa medings, ad share
information on other religious organizations, among other things.

Prasit Jirotkul, the CGJepresentative was persistent in pursuing the
request for approval of CCT as an independent religious association. Des
pite the explanationsand caferencesarranged by the DRA Division of
Religious Patronage, the O8Tepresentative remained dissatisfied with
the decision and sent another petition to the prime minister on Jun. 19,
2018.

Eventually, the relevant government agencies invalvim the confe-
rencedid not agree to aprove the CCT as an independent religious asso
ciation. They stated that religious liberty under the Constitution only
allows individuals to personally believe in a religion or engage in religious
activities. They coparedthe CC® asewith Buddhism, whee there are
only two official sects: Maha Nikaya and Dhammayuttika Nikaya. The go
vernment agencies stated that it was inappropriate for Christianity to
have a larger number of recognized sects than Buddhism amd they
should manag the number of foreigmmissionaries more strictly. The DRA
then refused the CGF request by stating that it is not an organization
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that determines a religious doctrine, and thus its refusal does not intend
to restrict or support spedic religious activties. However, the C@T
request was not related to the DRA considering their doctrine, but rather
to approve them as a larggzed religious organization with the right to
receive benefits.

This case shows that religious minorities lavoundit difficult to
obtain government gpport as independent religious groupghe DRA Se
cretary Poolsak Sukhsaptaweephol described the Thai govern@ent
stance on religion in an interview as follow&Ve have been a Buddhist
country since ancient tires, andall our kingshave keen Buddhists. iKgs
have built this country and have defended the country through a variety
of efforts, such as wars. Christians and Muslims later came to live here on
our approval [E]. | hope that people understand that thevgonmert has
this perspective toward religion. Although we discuss religious freedom
under the Constitution and the law, there is no complete freedom in
reality. It is not possible, and complete religious freedom brings cfros
(Interview with Sukhsaptaweghol onduly 5, 2018)

3. Legislating religion: The Constitution and the Sangha act

The Constitution of Thailand, as the supreme law of the land, has
undergone several amendments due to political turmoil. This article
focuses on the 1997, 2007, and 2D&dstiutions, whid have esablished
Theravada Buddhism as the dominant religion ithe country, even
though it has never been designated as ghate religion. Unfortunately,
the 2017 Constitution has negatively impacted geus freedom by
increasing he vulherability of religion to state intervention, as noted by
Tonsakulrungruang m 2019. Our research has found that the 1962, 1992,
2017, and 2018 amendments to the Sangha Act have allowed the prime
minister to have progressively greater involvement the hierarchy of
monks. However, the remt revision also enables the king to appbi
monks to high ranks in the Sangha at his own discretion.

Since the constitutional revolution of 1932, all Thai Constitutions
have required that the king be a Buddhist cara sponor of al other
religions. King Bhumibol, the former king, was highly resped and
regarded as being wellersed in Buddhist principles, leading many Thais
to compare him to a Bodhisattva (Handley 200&;) 5However, General
Prayut Charo-cha, he curent prime minister of Thailand cene to power
through a military coup that oud an elected prime minister, Yingluck
Shinawatra (incumbency: 20D14), Thaksi® younger sister. While mili
tary coups have been common in Thailand since the 1932 rewolut
Prayut facedthe additional challege of proving that he was not aligned
with Thaksin® populist political reputation (Phongpaichit and Baker
2008). One way he sought to do this was by promoting Buddhism; follo
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wing the example of previous leaders.2016 Prayut® goernment issued

the first Master Plan for National Moral Promotiofgllowed less than a
year later by the Plan for Patronage and Protection of Religions under the
Command of the Head of National Council for Peace and Order 49/2559.

Tradtionally, Thai kngs have been generoymtrons of Buddhism
since its introduction tothe Sukhothai kingdom in the 13th century.
However, the currenprime minister, Prayut, has also taken on the role of
a religious patron with his plans. Prayut has prded anational ageda on
religious mattes and urged government agencies to enhandedigions,
especially Buddhism. The Department of Religious Affairs (DRA) submits
quarterly reports to him on the execution of these plans. In contrast, the
current king, Rana X has notbeen seen playing aggiificant role as a
traditional benefactor ofreligion in the plans. Additionally, in his private
life, he seems to not concern himself with or adhere to the ten kingly
virtues required for the ideal Buddhist monan¢ despite being aBuddhist
and participaing in religious rituals in public.

The maser plan released by Pray8t government encourages the
preservation of the traditional Thai cultural lifestyle, which has been
heavily influenced by Theravada BuddhismheTplan hghlights that the
greatest thrats to traditional lifestyles are the advaneent of infor-
mation and communication technology and the influx of foreign cultures.
The plan also suggests that resolving these issues will lead Thailand to
become a stble courtry with prosperous citizens andustainable Thai
culture and lifestyle (Natinal Committee of Moral Promotion 201&X43.

In Thailand, there is a close relationship between morality and
religion, with Theravada Buddhism gradually becoming moreminent
in the Constution. However, thee have also been constitanal amend
ments that have limited religious freedom. The 1997 Constitution empha
sized the inportance of adhering to religion in order to combat corrup
tion, as religious sincerity hasrdaditionally been seeras valuable. This
Congitution also promoted moral and ethicaltandards and provided
support, protection, and understanding for interreligious reconciliation
among all religions in Thé&and, not just Buddhism. The Constitution
allowed peple to enjoy relgious freedom withoutfear of sanctions from
the government, wih the obligation of thestate being to patronize and
protect both Buddhism and other religions. Religions were not considered
a source of antagonism in this Coration. (Castitution of Thaland,
38/1997 and 73/497)

The amendment of the 2007 Constitui was led by the traditional
ruling powers, including the military and the Privy Council of Thailand.
They were prompted by the actions of former Prime Minister Thaksin
Shinavatra, who was sn as a threat by thesgroups (Hewison 2017).
Unlike the Constutional Drafting Assembly (CDA) of the 1997 Consti
tution, which was composed of elected citizens from each province, the
CDA of the 2007 Constitution was appointed ly miitary junta (Dresel
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and Tonsakulrungruag 2019). The 2007 Constitution emphedizthe
importance of Budhism over other religions, while stithcknowledgingall
recognized religions in Thailand. Section 79 explicitly stated that
Buddhism is the ragjion that the majority of Thai people have picticed
for a long timed(Constitution ofThailand, 79/2007).

Meanwhile, the 2017 Constitution was promulgated by the junta
following the 2014 interim Constitution. Peogerights to enjoy full rek
gious libeties were assured; hower, the paragraph membning the
protection of religious libertes was eliminated. It allowed the government
to restrict peopldd religious liberties/rights with additional conditions,
such asQvhen it endangers the safety of theta®O (Canstitution of
Thailand, 31/2017). Th&ingship and constitutional monarchy weraot
mentioned in the preamble. On the other hand, the status of Buddhism
was raised higher than before. Section 67 added the following: &aln
supporting and protecting Bddhism, which is the rdigion observed by
the majority of Thai people for a long periodhe State should promote
and support the education and dissemination of Dharmic principles of
Theravada Buddhism for the development of mind and wisdom, and shall
have meaures and mechaniss to prevent Buddhism rébm being
undermined in any forn® (Constution of Thailand, 67/2017)

The Sangha Act has been related to state management of religion
ever since the first version in 1902 (Ishii 1986,E1®). Thirathamphimon
and Sommng (2019) poinout that there is a poblem with the Sangha Act
in the period19621992. They argued that even though this act was meant
to administer monks under an absolute monarchy, it was still valid after
the country has been reformed to amstitutional monarchy.Key posi
tions, such ashe Supreme Patriarch, were installed the king, and there
were no means of intervention by political figures until the 2000s.
However, the prime minister became involved in the process of committee
memberseledion and the expulgin of the monks with tle 2002 revision
of the Sangha Act 1992af®ha Act, 10/1992; Sangha Act, 15/1992). The
revision of 2004 entitled the prime minister to submit one or more
candidates for the Supreme Patriarch position to thedwith the con
sent of he Sangha (The SanghatA7/1992). Futhermore, the amendment
in 2017 enabled the prime minister to expand his authority over the
Sangha. The prime minister now has to endorse the appointment of the
king® nominee (The Sangha A{2017).

It is worth noting that the promotion & monks by the king is a
traditional practice in Thailand, and it is seen as a way for the monarch to
show his support for Buddhism and his role as the protector of the faith.
For instance, Rama X held anesjic envent that could mply the king®
authority over Buddhist organisation in the cotny on his birthday. The
king® promotions included an unusually large number of higivel
appointments. One noteworthy example is when he elevated four monks
to the seond-highest title in the Sangha, marking thérst time in Thai
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history that a king ha simultaneously promoted four monks to such a
prestigious rank. The king also promoted 74 monks on July 28, and ano
ther 85 monks to the tenth or lower title on Augt 14, 219. Two years
later, the king promoted e monks to the fourthhighest title on dly 8

and eight monks to the thirehighest title on July 14. The king was thus
able to remind people of his role as a patron of religion, which had been
overshadowd by his lack of dedicationto the ten kingly virtues and by

the prime minister® role in rdigious affairs. In addition, the king could
also demonstrate his domination over the Sangha, a role opportioned to
kings in Thailand.

4. Conclusions

During the 200s,Thailand underwent majo sociapolitical evens,
such as the 2014 military coup, King WBhibol® death, Ran@®
enthronement in 2016, and the 2019 general election. Through these
events, Buddhism gained a more prominent position as a key component
of the ndion. This article casidered two factors ifluencing this process:
administration andlegislation.

The Prayut government has elevated Buddhism in the gBist
mibol, and deals differently with Theravada Buddhism and the other four
religions in Thaibnd. The Health Charter forBuddhist Monks 2017 s0
demonstrates the governme@ extensive support for Buddhism. Al
though the charter is not legislation, it includes clauses that establish that
the government can execute municipal budgets for ménkeith, pre-
pare health checlup systems and equipmenénd establish medical insti
tutions and asistance only for Buddhist monKkealth. Muslim, Christian,
and Sikh representives requested of government agencies coverage for
their religious leaders as Wlebut they were dismissed.

Meanwhile, the largestProtestant denomination in Thailand, the
CCT, requested to be recognized as a lsiged religious association by
the DRA, which would grant them the opportunity to receive support from
government agenies and participate in meeting with the DRA. But the
DRA declined their demand, despite numerous petitions by the CCT to the
office of the prime minister. Thus, the CCT was unable to benefit as a
large-sized religious association, and did not have eppatunity to
receive supporfrom the DR or particpate in meetings with the DRA.

As for legislation, the article analyzed both the Constitution and the
Sangha Act in order to gain a better understanding of potential directions
for amending those laws. Telaboratefurther, the Cormtitution of That
land has increasingly included specific details about Buddhism between
1997 and 2017. In particular, the 2017 revision allowed the government to
restrict religious freedom in the interest of national security, av if
individuals have the ight to practice theirrespective religions. This sug
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gests that the governme®@ control over religion has become stronger o
ver time, and that there may be limitations on religious freedom in certain
circumstances. The Sanghat amendnents from 1992 to 2B showed
gradual incease in the prime ministé® authority over the Sangha, but in
2018, there was a sudden shift that allowed Rama X to appoint or remove
high-ranking monks in the Sangha at his discretion. To assert hih@
rity over the Sangha, Ram&promotel a significat number of monks to
key positions on his birthday, perhaps indicating his desire to reclaim the
king® role from the prime ministe® shadow.

Buddhism has played a significant role in consolidating thonarcty
and justifying military government in Thaibnd for a long time. The go
vernment and the king have utilized Buddhism as a means to establish
their dominance, and have emphasized its importance more than ever
before. As long as political instalifipersids in Thailand, and theurrent
king does notenjoy the same repation as his predecessor, King Bhu
mibol, those in power will continue to reinforce the privileged position of
Buddhism. Other religions in Thailand, without governmental or monar
chial supprt, do not have aspiratins to reach the sameelel of recog
nition as Buddhism.
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